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PERSONAL CONSECRATION

CHAPTEE I

THE SUBJECT DEFINED

"It is good to be zealously affected always in a good thing."—

GAL. iv. 18.

IT is a healthy sign, and a promise of good times 1nterest in

for the Church of Christ, that so many of its mem

bers are keenly interested in the subject of holiness

and its kindred doctrines. For many years past,

great stress has been laid upon the elementary

lessons of the Gospel, the topics of " repentance

toward God and faith toward our Lord Jesus

Christ," in much of the evangelistic and mission

preaching of the day ; and such stress was very

necessary, since those elements had been widely

obscured or ignored. But to a great extent the

logical consequences- of those elementary lessons

have not been made equally prominent. Con

version and the coming of the soul to the Saviour

A
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2 PERSONAL CONSECRATION

have been so exclusively insisted upon, that conse

cration and the soul's following of the Saviour

have been left out of sight. The result has been

a partially developed Christian life and experience

in individuals and churches. The infantile stage,

the babe in Christ, has been regarded as the

normal condition of Christian existence and know

ledge ; pardon and reconciliation to God were

taken as the sum and climax of the Gospel ; per

sonal salvation seemed to be reckoned as the alpha

and omega of religion. Such a practical disregard

of the principles and conditions of Christian growth

and progress resulted in defective experience, cur

tailed development, feeble service, little power.

Happily that state of things is beginning to pass

away. The wide-spread and much blessed work of

missions to the unconverted is being rightly and

wisely supplemented by conferences of Christian

workers, conventions for the promotion of holiness,

special services for the deepening of spiritual life,

missionary missions, and kindred efforts. These all

serve to express the needful confession, that con

version and conscious peace with God are the

starting-point for Christian life and service, not

the goal at the end, nor the limit of attainment

therein.

No doubt such interest as is now being aroused
aroused. l~

about the progress in Christian life, will naturally
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bring with it some of the storms of controversy,

which have also raged around the topics of con

version and the true elements and beginnings of

that life. This need neither disturb nor surprise

the earnest Christian. It is rather to be considered

a cheering sign, that there is a truth and a testi

mony worth contending for. When the controversy

has run its course, it will surely end in a firmer

conviction about the essentials under discussion,

an avoidance of possible excrescences, and a deeper

knowledge of the real truth. It is only when we

have to defend our possessions, that we come to

define their real value, and to decide what can be

discarded and what must be held fast at all costs.

That perfect agreement cannot be attained about

the question of personal consecration and holiness,

among those who are equally true in their faith in

Christ, should neither discourage us from the search

after holiness, nor hinder the soul's energy in its

pursuit. God has commanded it : " Be ye holy, A Divine

for I am holy." Let that suffice for every obedient

Christian. What He commands, we must seek to

attain. Better the honest attempt with partial

success, than the indolent excuse that failure is

certain and the attempt useless.

As soon as the topic of holiness is deliberately

chosen, as a matter of vital concern to the Chris

tian ; as soon as we seek a clear understanding of
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4 PERSONAL CONSECRATION

its meaning and possibility in actual experience ;

Questions there meets us a long list of important questions,

raised.

the very mention of which indicates how widely

divergent are the tenets of various schools of

thought upon this subject. And if we leave aside

even the wider and larger subject of holiness in its

fulness, we find a sufficiency of disturbing questions

about the one branch of it, which we are specially

now concerned with : that of personal consecration.

Is it a single act, or a continual process ? Is it

absolute and finished by one decisive step of the

soul, or is it a progressive development, lifelong

and ever incomplete ? Is it a reality existing as a

matter of course in all Christians alike ; or does it

by its presence or absence create a distinction be

tween different people who are equally entitled to

that name ? Is it included in the experience of

conversion, or is it a separate or separable stage of

soul growth ? When once existing in the soul, is

it necessarily permanent, or may it be intermittent

in its reality and power ?

These questions are not mere theological phrases,

of solely academic interest and of small concern to

the ordinary servant of God. They are of deepest

importance to each honest soul that desires to serve

God thoroughly. Mistaken or uncertain doctrine

will here, as in every other branch of divine truth,

result in mistaken or uncertain practice. "As a
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THE SUBJECT DEFINED 5

man thinketh in his heart, so is he." But in seek- TWO sides
to the

ing for an answer to such questions it is well to truth,

remember that truth, like the city of Zion, has more

sides than one ; and he who would know the truth

or the city must " go round about her and tell the

towers thereof." In our search for a solution to

the series of alternatives suggested above, we may

find ourselves constrained to assent to both, to deny

that they are necessarily opposing ideas, and to

conclude that they represent often the initial act

and the continuous experience of the same doctrine

and theory. It is therefore of great importance to

start with a clear definition of the subject under

discussion. If two disputants are using the same

terms in different senses, it is obvious that they can

never attain to agreement in their conclusions.

A simple illustration of the need for definition 1mportance
r of deflni-

may be found in the vexed question of sinless per- tions-

fection. Wesley's teaching on holiness is supposed

to represent a state of sinlessness as practically

attainable here on earth. Whether that is a logical

deduction from his writings or not, it certainly

seems to be plainly taught by some who follow

his theories in the present day. But let there be

first the all-important agreement as to what is

meant by sin. Do these teachers, and we who

do not hold sinlessness to be a possible attain

ment, mean the same thing by the word sin? I

DDD
Text Box

DDD
Text Box
:  tell the



6 PERSONAL CONSECRATION

answer confidently, that we do not ; at least in

the case of many of such teachers. They are

wont to assume that sin is satisfactorily and suffi

ciently denned as " the conscious transgression of

a known law " ; then, taking that as its sum and

substance, they argue reasonably enough that a

Christian may live for a length of time free from

sin, i.e., not consciously transgressing a known law.

But can we accept such a definition of sin ? Must

we not necessarily extend the idea of sin to a far

wider circuit ? Is it sufficiently defined by any

narrower explanation than this : sin is anything

and everything in man that is not in perfect accord

with the holy will of God ? The perfect will of

God is the only ultimate standard of right and

wrong ; whatever comes short of that is not abso

lutely right, and therefore is of the nature of sin.

No man here on earth knows in its fulness what

that will is, and therefore none may rightly assume

that he is in perfect agreement with it. All who

insist on the more limited definition of sin, would

probably allow that this wider definition excludes

the attainment of sinlessness. Agreement in defini

tion implies similarity of conclusions,

solution of It is not purposed to take up these questions

questions. " . ,

about personal consecration one by one, and use them

as topics for successive chapters. Eather will the

positive instructions given in Scripture be studied,
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and incidentally these questions will find their solu

tion. A little trouble devoted to apprehending the

purpose and object of our Lord's instructions, will

produce a far more satisfactory conviction as to the

meaning of personal consecration, than the attempt

to find a logical answer to a series of questions,

however clearly this might be attained.

The subject itself, though but a branch of the Limit of
inquiry.

greater topic of holiness, is an important element

in that topic. Let the reader remember that the

limits for consideration are fixed by the title of

this book. The wider matter of holiness, and its

subdivisions of power, purity, service, the work

and fulness of the Holy Ghost, are not here under

consideration. One thing alone is to concern us :

what does our Lord teach, what do His apostles

mean, about personal consecration ? In the wider

range of the call to holiness we find one portion of

the subject occupied with this idea of personal con

secration ; just as in the whole book of Leviticus,

entirely concerned with God's call to and provision

for holiness, there is one chapter exclusively relating

to the consecration of the priests (Lev. viii.). That

chapter, with the parallel chapter in Exodus (xxix.),

provides the fullest exhibition of what our topic

means.

Aaron and his sons had been called to the priest

hood ; and in order effectively to enter upon the
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tion8leflncd °®ce ^e7 must pass through the act of consecra

tion, or as it is literally translated from the Hebrew,

" filling the hands." In doing this, they placed

certain portions of the sacrifice, together with some

of the meal offering, upon their outspread hands.

These representative gifts, the shoulder, the fat,

and the bread, were then waved before the Lord for

a wave-offering; and as such were finally burnt

upon the altar. This act gives a vivid illustration

of what the Scripture means by personal consecra

tion. When actually carried out, it implies that the

powers of the body, the affections of the heart, and

the possessions of the offerer, are put in the hands,

held out before God as an offering, taken over and

accepted by Him. This " filling of the hands "

leaves practically nothing over, that is not included

in the presentation to God. All is the Lord's, by

the deliberate gift of the soul, and by His accept

ance of the gift.

"Personal" If further emphasis is sought from the added
defined.

word " personal," we take it to represent : first, the

individual action of the soul, that each separate

person for himself is called upon thus to conse

crate himself to God ; and next, that it is his whole

person, the man and all that he is, which is to be

the substance of the consecration. His own hands

are to be filled with the offering ; the powers, affec

tions, and possessions which sum up himself and all

DDD
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THE SUBJECT DEFINED g

he owns, are to be the substance filling his hands ;

and all these, himself in its fullest sense, are to be

the individual offering which he makes to God.

It needs but a few words to show that this Old New Testa
ment appli

Testament picture is an intended reality for New c»«on-

Testament saints. For, in the first place, the title

given to Aaron and his sons is applied to every

Christian in the new dispensation. "Ye also, as

living stones, are built up a spiritual house, an

holy priesthood ; " " Ye are ... a royal priest

hood ; " " Unto Him that . . . hath made us

kings and priests unto God and His Father"

( I Pet. ii. 5, 9 ; Eev. i. 6). Such is the defini

tion of the calling given to every soul that has

come to Christ (1 Pet. ii. 4), and is washed from

its sins (Eev. i. 5). The implied result of personal

consecration is commanded further in direct lan

guage by St. Paul : " I beseech you therefore, breth

ren, by the mercies of God, that ye present your

bodies a living sacrifice, holy, acceptable unto God "

(Eom. xii. 1). And the same Apostle assumes

that the Corinthian Christians recognise themselves

to be thus consecrated and belonging to God,

when he says : " Ye are not your own. Ye are

bought with a price : therefore glorify God in

your body, and in your spirit, which are His "

(1 Cor. vi. 19, 20).

Thus in faint .outline the idea of personal
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1o PERSONAL CONSECRATION

The wide consecration lies before us : sufficient to show at
meaning.

the outset what a heart-searching thing it is,

with what far-reaching results it is connected.

The phrase is perhaps lightly used, and the

claim to the knowledge of it easily made. But

where it is a real fact, and not a mere phrase,

the effect must be enormous in the life. It goes

as deep as the heart's affections, spreads as wide

as the whole being, rises as high as the mind

can reach, lasts as long as life itself. It is a

tremendous upheaval in the existence where it is

first consciously and thoroughly carried out ; for it

means the entire transference of rule, choice, deci

sion and selection in life from self to God. It

means the enrolment of the soldier, who will hence

forth obey only one voice ; the engagement of the

servant to recognise only the master's will ; the

marriage of the bride, who leaves her own in order

to share her husband's home. It means much of

what man naturally shrinks from, " giving up " ;

but lest that thought should be a hindrance, let it

never be forgotten how much it also means of the

happy counterpart, " getting in exchange."

consecra- Amid the immense energy of the churches of

tion and

priesthood. Christ to-day, in many fields of active service, it

may still be doubted whether there is any general

or common and wide apprehension on the part of

Christians, of their calling and life as " priests unto
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God." The closer nearness to God, the prevailing

intercession with Him, the more intimate knowledge

of His will, the clearer vision of His glory, the true

representation of His character, the commission to

reveal His mind : these were some of the peculiar

functions and happy privileges of the true priests of

God in old time. Many a true heart longs to know

and exercise the like calling to-day, and yet is con

sciously far short of it. Does the hindrance lie

here : that now, as of old, the priestly functions

could never be lawfully exercised until the priestly

consecration had gone before ; and perhaps, the lack

of the latter explains defect in the former ?

The following pages are a simple endeavour to scheme at
0 r ° c the book.

trace out the sense, in which personal consecration

is intended to be practised in Christian lives. First,

a plain example of one in whom it was vividly

exercised, may serve to show the model for our

imitation. Then the separate instructions of our

Lord, by which He taught the practical outcome of

it all in daily life, will be examined closely, and

their practical meaning sought for. In the closing

pages, the natural consequence is pointed out, by

which the reality of the consecration is tested, and

its existence in the individual life may be dis

cerned and evidenced.

There is a large portion of God's promised bless

ings as yet unclaimed by the Church of Christ ;
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12 PERSONAL CONSECRATION

and the door that leads in to them is labelled per

sonal consecration. Some things have to be left

behind by each soul who means to enter ; but far

grander things lie waiting to be possessed on the

inner side. We may well say of this good land,

what Pharaoh said of rich Egypt in comparison

with famine-stricken Canaan : " Also regard not

your stuff ; for the good of all the land of Egypt

is yours" (Gen. xlv. 20).

As the pages are read, may the reader's heart

be led to a growing conviction of what persona]

consecration means, and a final decision to respond

to the call, which was given in the words of David

to Israel : " And who then is willing to consecrate

his service this day unto the Lord ? " ( I Chron.

xxix. 5).

DDD
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CHAPTER II

A TYPICAL LIFE

"A pattern (type) to them which should hereafter believe on Him

to life everlasting."— I TIM. i. 16.

THE first two recorded utterances of the Apostle

Paul represent the normal attitude of the soul,

in the separate crises of conversion and consecra

tion. " Who art thou, Lord ? " This is at once a

confession of the Divine nature of the Saviour, and

an inquiry as to how He may be known. The

confession is a proof of the Holy Spirit's teaching :

for " no man can say that Jesus is the Lord but by

the Holy Ghost" (1 Cor. xii. 3); and the inquiry is

that honest seeking, which has the promise that it

shall find, and is the sure precursor of true conver

sion. " Lord, what wilt Thou have me to do ? " No

sooner has the first question been answered, than

this second one is uttered ; which compresses into

a single sentence the very essence of personal con

secration. For wherever this question is put to

the Lord, with a real desire to know and a heart

purpose to carry out the answer, there consecration

takes a practical start in the life.
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In looking at these two questions, we gain autho

rity for taking them as applicable to ourselves, and

representative of a normal experience in Christians,

st. Paul a by remembering that the Apostle is a divinely given

type for all believers (1 Tim. i. 16). As such, his

various steps in the knowledge of Christ will serve

as models to point out the pathway, along which

other Christian lives will be developed.

The fact that these two sentences were uttered

in the same minute, by one whom we are thus

warranted in regarding as a pattern for Chris

tians, provides at once an answer to one of the

moot questions about consecration. Must the ex

perience of consecration be separated from that of

conversion by a length of time, more or less extended?

The example of the Apostle is proof that there is no

inherent necessity for such separation. The sudden

illumination of the soul with the saving knowledge

of Christ may instantly be followed by the recogni

tion of His claim to the soul's consecration, and a

loyal surrender to that claim there and then. There

is no logical or essential necessity for a long separa

tion between the two. But at the same time it must

not be forgotten, that there was in the Apostle Paul

a remarkable preparedness of soul, a pre-existing

thoroughness of zeal for God and energy of religious

life, which will largely account for the instant

promptness, with which he grasped the meaning of
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Christ's call. In many other cases, where there

was not before conversion this thorough earnestness,

this heart purpose about God and His service, there

may well be an interval of time sundering more or less

widely the stages of conversion and of consecration.

Israel's story is also typical for Christians ( 1 Cor. Israel a

x. n); and from that we can see how the period

of eighteen months which intervened between the

Eed Sea and Kadesh Barnea, may represent the

more normal experience of the mass of Christians.

Whilst here and there some heart of courage, not

to be dismayed by an early sight of war, may be

able to take the direct route into Canaan, and enter

it in three days ; others, and those representing the

majority of experiences, may need eighteen months

to learn the same lesson and reach the same point.

Certainly St. Paul at the end of three days knew

the answer to his question of consecration, and his

example may surely be reproduced in other souls.

But as certainly Israel required an interval to reach

the parallel point ; and so may others to-day. We A question

i . answered.

may conclude therefore that in this question of the

relation in time between conversion and consecra

tion, there is no need to insist either on a simul

taneous or on a separated experience. Either may

be true. The essential point for all to know is that

the two facts exist, whenever they came about.

William Gurnall put the case, as to whether
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conversion conversion must be sudden or might be gradual,
sudden or , ,3 °

gradual, with transparent clearness, when he wrote in

effect: "There be many days when thou dost

not see the sun rising, but thou knowest well

when it is up." Sometimes the first ray is seen

as it springs from the horizon, and at others a

cloudy sky conceals altogether the moment of the

sun's appearing. So upon some souls, as upon the

jailer of Philippi, the light dawns in an instant ;

whilst upon others, as upon Nicodemus, the light

breaks very gradually through the haze, and it is

high morn before the full conviction of sunrise

has impressed the soul.

consecra- Consecration runs on parallel lines with con-
tion akin to ...... .

conversion, version. Each alike is a question of soul-dealing

with God ; each concerns a gift and its trans

ference from giver to receiver; each is a matter

of faith in the soul concerned ; each is a transac

tion intended to have a life-long consequence, and

to be an irreversible step. Applying Gurnall's

theory or illustration to consecration, it is possible

so gradually to recognise God's claim upon us,

that only one by one are the different parts of life

and being yielded to His rule and command. And

again it is possible to see the demand at a single

glance, and to respond in full purpose at once :

" What wilt Thou have me to do ? " The crucial

point, the urgent need for every true Christian is
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this : Whether gradually or suddenly, whether

in a moment or after years, it matters not; but

is your life now yielded to God, does it supply

in practical obedience the answer to " What wilt

Thou have me to do ? "

If St. Paul is indeed a type for " all who shall The essence

hereafter believe in Christ unto eternal life," then tion.

not only will the questions he uttered correspond

to our experience, but the answers he received must

guide our conduct. The answer to his question of

consecration is summed up in the words : " Thou

shalt be a witness unto Me" (Acts xxii. 15). All

else of his consecrated life is contained practically

in that one fact, that he was a witness unto

Christ. That governed his conduct, inspired his

language, guided his steps, occupied his life-time.

And nothing less than that will reproduce in

our lives the real essence of consecration. To

be only and always a witness unto Christ, leaves

no part of the being untouched by the claim of

God.

His own language explains how in the Apostle's The out-

case this one call became his life's occupation, consecra-

" Immediately I conferred not with flesh and

blood" (Gal. i. 16); at once all other influences

and governing forces lost their power, God's voice

alone'must guide and determine his course. " Other

lords have had dominion over us " (Is. xxvi. 1 3) :

B
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—that was the past life ; " but by Thee only will

we make mention of Thy name " (viz., as Lord and

Master) :—that describes the future life of the con

secrated soul. Again he writes : " I live, yet not

I, but Christ liveth in me." And yet again : " To

me to live is Christ." Is it any wonder that so

grand and far-reaching a testimony should follow,

when so thorough a consecration went before ? It

is a great advantage for any soul, that would make

the most of its life for God, when it comes as soon

as may be from the reception of God's gift in con

version to this surrender of the answering gift in

consecration. Alas ! that many who have readily

and thankfully followed this model man in the

former, seem content to leave the model unnoticed in

the latter.

It strikes us as a very bold, almost a presump

tuous thing, to read the words : " Be ye followers

of me, as I am of Christ" It has been called a

mark of the self-conscious stage of his life, that the

Apostle could write these words; and a supposed

early period of his soul growth which he left behind

at a later date. Yet if in all reality his life was

devoted to the one purpose of being a witness to

Christ, with no conscious reserve and no divided

allegiance, then that sentence should rather be

taken as a fresh item of testimony—a bold and a

potent one—of what can be done when " not I, but
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the grace of God which was in me," is the power

that lies behind the testimony.

This answer to his question, that he was to be a The mean-
ing of

witness unto Christ, implies in itself the many witness.

things so frequently named as steps or aspects of

the subject of consecration. To be a witness,

always ready and prepared to give the needed

testimony, must surely mean a surrender of time,

of will, of power, yes, and of self, unto Him who

demands the testimony. It is such a far-reaching

demand, such a life-absorbing call, that when fairly

and fully accepted, there is no part of the man left

untouched thereby.

The Apostle is really repeating the same call Appeal (or
r J r o conseera-

to Christians, to be followers of his example, and tion-

is only using another expression for it, when he

writes to the Romans thus : " I beseech you there

fore, brethren, by the mercies of God, that ye

present your bodies a living sacrifice, holy, accept

able unto God, which is your reasonable service "

(Rom. xii. I). Every word in that appeal has its

own special bearing upon the subject of personal

consecration. " I beseech you," as introducing the

appeal, calls for a personal response, and makes it

a matter for personal decision. As in an earlier

stage the soul is addressed : " As though God did

beseech you by us, we pray you in Christ's stead,

be ye reconciled to God " (2 Cor. v. 20) ; so now
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the already reconciled soul is called upon for a

parallel of further decision. Every one who recognises, that
conversion ...

andconse- the response to the appeal for reconciliation con-
cratlon. c rr

stitutes the essence of conversion, should also see

in the response to this second appeal the essence

of consecration. The two are therefore not of

necessity so joined together, that the converted

soul is ipso facto also consecrated. No, there is

a second appeal, demanding a second response, and

developing a second stage of the Christian life.

" Brethren, by the mercies of God." These

words limit the appeal to those who are already

members of God's household, brethren in His

family, and conscious partakers of His mercy.

consecra Consecration is a lesson for those who have some
a second

step, preceding knowledge of God, and that especially

in the way of mercies accepted, believed in, and

experienced. It is not, and cannot be made, the

first step of the Christian life. There is no ground

for the appeal, and there will not be the right power

for the response of consecration, unless there goes

before the conscious reception of God's mercies—

when, "according to His mercy He saved us, by

the washing of regeneration and renewing of the

Holy Ghost." This is a matter of no small im

portance, in days when the appeal to live out the

nobleness of a consecrated life is sometimes uttered

and pressed upon those, who have never yet been
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fitted for it by the preceding mercies of the

washing and the renewing.

" That ye present your bodies a living sacrifice." consecra-
, tionaaau

Here are three more of the elementary principles •»t•

of consecration. First comes the idea conveyed by

the word " present," that consecration is a definite

act For the verb is put in the aorist tense of the

infinitive, by which the Greek writer indicates a

decisive and completed action : something done,

and done once for all. Inasmuch as the very

idea of presenting, giving, handing over, yielding

up, implies the transference of a thing from one

person to another, the imparting of a gift; that

also enforces the same aspect of consecration as

an act: for it is not conceivable that a gift can

be gradually, slowly given. If it is a gift in

reality, there must be a moment in which its

transference takes place, logically speaking. Next

comes the subject of the gift, "your bodies." By

so defining the matter with which consecration is

concerned, the Apostle makes it eminently prac

tical, and removes the thought from the region of

mere emotion, or even of the inner being alone.

No, the body of the believer is to be the gift consecra-
tionofthe

presented ; and thereby the whole man is in- body-

eluded. With the body, if wholly given to God,

there must also go its indwelling spirit and per

sonal soul, its mental powers and warm affections

-
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and emotions, its outward possessions and belong

ings also. To name the body is most practically

to include the whole man. He who in this sense

presents his body to God, leaves nothing that is

his unyielded or reserved for self. Thirdly, in
tion ol the

ufe. defining the gift as "living," there is probably a

contrast intended between this sacrifice and the

typical offerings of the Mosaic dispensation. Those,

though brought before God and presented alive,

were destined to immediate death; but this is

purposed for a nobler end, that the body, in all

its living powers, shall be owned by and used for

God : that over the whole man there may be

written the motto, " To me to live is Christ."

The word "sacrifice" denotes the holy purpose

to which this life is to be devoted, as an offering

to God.

The sacri- " Holy, acceptable unto God. which is your
fleeisholy. '' . „ — , ,

reasonable service. Here are three more marks

attached to personal consecration, in what may

be called its inward, upward, and outward relations.

In the first place, it is defined as " holy." This is

not a demand from which an honest soul may

shrink back and say, " I am not holy, and so am

unfit to make the offering." But it is a divine

blessing attached inalienably to a true offering.

For of old, when an Israelite brought his offering

to God, and said in the words of the Psalmist:
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" Bind the sacrifice with cords, even unto the horns

of the altar " (Ps. cxviii. 2 7), the immediate result

was that the offering became holy. For the law

was clear upon this point : " Whatsoever toucheth

the altar shall be holy " (Ex. xxix. 37). Contact

with the altar constituted this holiness, in its prime

sense of "separation unto God." So upon the

willing presentation of the body to God, as it is

yielded in obedience to God's will, it becomes at

once a thing appropriated to God's use—i.e., holy.

We have not therefore to look for a certain amount

or condition of intrinsic goodness, which is to con

stitute the holiness of our consecration ; but we are

to know, that upon the willing consecration of the

body God puts His mark of ownership, calls and

recognises it as His ; and so it is holy. As such

we are intended henceforth to treat it, and to act

and live on the understanding, that "ye are not

your own, ye are bought with a price."

Following this inward result of consecration there The sam-
_, flee pleases

comes next the upward or Godward result : it is God.

" acceptable unto GOD." Here is an answer to the

question that often troubles honest hearts, whether

their lives are actually well-pleasing to God. The

first factor for such a life lies in this personal

consecration. It forms a distinguishing mark be

tween the forced service of an unwilling bond-slave,

and the willing devotion of a loving servant: it
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means that " goodwill " in service, which gives it a

welcome and counterbalances all other deficiencies.

It is a grand thing to know that God is willing to be

pleased with us ; and it should give a delight to

this call to personal consecration beyond all else,

that it puts us in a condition and relation to God

corresponding to, although far short of, that of our

blessed Lord, when the Father said : " This is My

beloved Son, in whom I am well pleased."

The third result of such consecration is its out-

reasonable, ward bearing, its logical aspect before the world :

namely, that it " is your reasonable service." The

world which knows not God finds, alas, its strongest

arguments against Christianity from the faulty con

duct of professed Christians. It sees very keenly

what ought to be the marks of a Christian life ; it

expects very logically that conduct shall correspond

with profession, and the Christian be like Christ.

Every professed Christian puts forth the claim that

he has been redeemed by and belongs to Christ.

Then can you call it anything else but the natural

consequence, that the Lord should possess and use

what He has redeemed and acquired ? In other

words, personal consecration is only the honest

surrender of the purchase to the purchaser, it is

like sending home to the buyer what he has bought

and paid for. It ought to be absolutely universal

as the conscious act and condition of every Chris
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tian. It accords with reason, even in a worldly

mind ; it brings with it well-pleasing in the eyes of

God ; it affixes the true mark of holiness on the

life of the one who has it.

At the same time it should be plainly under

stood, that such personal consecration, such a

response to the apostolic appeal, such a following

of the apostolic example, implies no claim what

ever to a condition of sinlessness. There is a

world of difference between a surly, unwilling child,

who never obeys his father save under compulsion,

and a glad, loving, devoted child, who wants always

to please his father. That difference corresponds

to the change between the slow, hard service of an

unwilling Christian, and the glad, willing life of

one truly consecrated to the Master. But in the

willing child's life, as in the consecrated soul's,

there is yet the certainty of many a failure and

many a fault, acknowledged and confessed when

discovered, and amended and forsaken for the future ;

yet there, and known to be there, as growing light

and knowledge reveal ever-widening vistas of the

good and perfect and acceptable will of God.

We may sum up from the example and teaching conclusions
. about con-

of bt. Paul, certain definite conclusions as to per-

sonal consecration, 1. There need not be neces

sarily an interval of time between the conscious

experiences of conversion and consecration. 2. But
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there may be such an interval, and in normal con

ditions there probably will be. 3. The question

of the time when such conscious consecration comes

about is quite unimportant ; the crucial question is,

whether the fact of it exists. 4. The essential

outcome of personal consecration is a life of witness-

bearing unto Christ. 5. Personal consecration is

the subject of a personal appeal to Christians, and

demands a personal response. 6. It is a definite

act, as dealing with a gift. 7. It deals with the

tody, as including the whole man. 8. It issues in

a life-long condition, consequent upon the act of

giving. 9. It imparts holiness to the giver, good

pleasure to God, evidence to the world. 10. It

does not imply, and justifies no claim to, a condi

tion of sinlessness.
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CHAPTER III

CHRIST AS MASTER

" Ye call Me Master and Lord : and ye say well ; for so I am. "

—JOHN xiii. 13.

THE underlying foundation for every call to a de

finite step in the Christian life must be the plain

teaching of our Lord Himself. "What is written

in the law ? How readest thou ? " That should

ever be the final appeal of the teacher, who would

enforce his lesson with authority; that should be

the constant question of the disciple, who would

make sure of right instruction. Only where the

full Scriptures—in text and context, in main

drift and particular expression—are studied and

obeyed, will the student know with assurance

what may be expounded as true, expected as

possible, and experienced as real, according to

the mind of God.

" A Saviour, which is Christ the Lord." So The mean-

ran the first message about Jesus to the shepherds, salvation,

and such is ever the first heralding of the Gospel

to mankind. But that phrase is often sadly



28 PERSONAL CONSECRATION

limited and curtailed in the reception which men

give to it, as though it meant only a Saviour from

the guilt and final penalty of sin ; as if nothing

more than pardon for past sins and an escape

from eternal punishment were comprised in Christ's

salvation. There is no such limitation in the Bible.

Judged by the Scriptures it is a poor and pitiful

form of the Gospel, a dwarfed and contracted

explanation of what we have in the "Saviour,

which is Christ," when it is confined to this for

giveness of past sins, deliverance from hell, and

heaven gained at last. Used indeed as the mere

beginning of the Gospel, we say to such a defini

tion: Yes, that is true. As a necessary starting

point in the saved life : Yes, again. As the first

syllable of salvation's meaning : Yes, once more.

But when these three items are taken to be the

sum and substance of the Gospel, practically the

whole of salvation in Christ, then we say em

phatically: No, by no means. " A Saviour, which

is Christ," has far more than that, in His Name

and His Gospel. The very title of " Saviour "

suggests a series of questions : What from ? What

for ? At what cost ? To what end ? With what

object ? For what purpose ? And only a full

answer to these questions will give an adequate

definition, or show the true limits, of the salva

tion of Christ given unto men.



CHRIST AS MASTER 29

It is surely a poor thing on our part to take

such a gift as this, without a thought about the

purpose of the Giver, and the result He aimed at

and counted worth the infinite cost which He paid

for it. It should be our response, to seek eagerly

what He desires from us, and what we may render

as proof of our gratitude. And such a search will

find its answer from the very title of " Saviour,"

and what it implies. As we ask what He is a The extent
of salvation

Saviour from, we find that His is a deliverance from

the guilt of sin, so that believers are justified (Acts

xiii. 39) ; from the future penalty of sin, so that

they shall not come into condemnation (John v.

24) ; from the dominion of sin, so that they should

not serve it, but be free from it (Eom. vi. 6, 12,

14, 22) ; from the bondage of Satan and the fear of

death (Heb. ii. 14, 15); from the yoke of the law

and the lust of the flesh (Gal. v. 1, 17, E.V.). If

we ask again what He thus saves men for, we find

it summed up in a sentence thus : " That we might

serve Him without fear, in holiness and righteous

ness before Him, all the days of our life " (Luke L

74, 75). A life of service, fearlessly and happily

rendered ; with a heart that belongs to Him, and

conduct that glorifies Him ; lived out in His con

scious presence, and lasting to our last day on

earth : that is the purpose He has for His people,

that is the aim of His salvation, which must be
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ours if we would satisfy His heart, and fulfil His

good will for us.

The Gospel Taking one of the four Gospels to illustrate His
of the King- J x

dom- teaching, we will notice how the earlier chapters of

St. Matthew bear upon our subject, and serve to

enforce the demand for personal consecration by

the very words of our Lord Himself. To begin

with, it is remarkable that the topic of His earliest

preaching (iv. 1 7), as of His forerunner the Baptist's

message (iii. 2), of the first commission to the

twelve (x. 7), and of the second commission to

the seventy (Luke x. 9), was : " The Kingdom of

Heaven," " The Gospel of the Kingdom " (Matt.

iv. 23).

The parallel records in St. Mark and St. Luke

substitute the phrase, " The Kingdom of God," which

has erroneously been supposed to indicate some

other message. That the phrases are meant to be

identical may be seen by comparing Matt. x. 7 ;

Luke ix. 2 ; and Matt. iv. 17; Mark i. 1 5 ; and

Matt. xiii. 3 1 ; Mark iv. 30 ; where the two phrases

are used interchangeably. In fact, the similarity

of our modern language, when we speak alike of

the British dominions, or the dominions of the

Queen, serves to show that these are but two ex

pressions of the same thing : the divine rule among

men. .

Too little emphasis has been given amongst the
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Churches of Christ, to this aspect of the Gospel as

revealing a kingdom. If it is a kingdom, there

must be over it a King : and by the title of King

there is implied rule, authority, government, domi

nion on His side ; submission, obedience, service,

and subordination on ours.

Presently in this same Gospel there follows the The laws of
. . .the King-

enunciation of the laws of this kingdom, which we dom-

call " the Sermon on the Mount." Selecting from

it two sentences for our present purpose, we read

in Matt. v. 44 : " But I say unto you, Love your

enemies, bless them that curse you, do good to

them that hate you, and pray for them which de-

spitefully use you, and persecute you ; That ye may

be the children of your Father which is in heaven."

Honestly and deliberately considered, this is really

a tremendous demand ; one that implies for its

obedience all that can be meant by personal con

secration. Such a word, accepted by the hearer,

can only be fulfilled where loyal devotion and

heart-whole surrender of the whole being to God

have put aside every earthly and natural tendency

to repay evil with evil, and have enthroned God's

will alone in their place. Think for a moment,

whether obedience to this law of Christ is universal

in the professing Church, whether it is the habitual

outcome of the Gospel, whether it forms the usual

distinguishing mark of God's children, whether (most



32 PERSONAL CONSECRATION

important of all) it is the habitual practice of our

own lives. Must we not sadly confess that it is

not so; that this law seems to have been almost

blotted out from the rules, which apparently guide

the majority of Christians ? And why is this so ?

What hinders those who call Christ their Saviour,

from giving this evidence of their salvation ? Pro

bably this one reason : that so many Christians have

ignored the call to personal consecration, which must

underlie obedience to such a law.

The service Our second sentence from the Sermon on the

Master. Mount is Matt. vi. 24 : "No man can serve two

masters." That is a very natural and obvious

statement, one that commends itself at once to

every thinking mind. See then how our Lord

applies it, in saying further: "Ye cannot serve

God and mammon." His words do not admit of

a third possibility, in which neither one nor the

other is served. No, we must serve. " Ich dien "

is the motto, conscious or unconscious, of every

life; servants we are, whether we will or not; the

great question, on which hang the real issues of

life, is : " Whom shall we serve ? " The result

in view is, that a definite choice must be made;

and by that choice the character of the life will

be determined. Then, where the choice is rightly

made, and the service deliberately entered, you

have in its very essence what is meant by per
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sonal consecration. To halt between two opinions,

to live a divided life, to yield a partial and

wavering service, is a miserable experience, unsatis

factory alike to the servant and the master.

Again, in these earlier chapters of St. Matthew Leader and
" r follower.

we find that our Lord on three occasions issued the

command : " Follo^v Me." To Peter and Andrew,

amid their daily avocation as fishermen (iv. 1 9) ,

to the disciple, who wished first to go and bury

his father (viii. 22); to Matthew, as he sat at his

official post (ix. 9) ; came the authoritative call,

that required an immediate decision and response.

You will notice the autoeracy which such a call

assumes ; for the claims of a business calling, the

ties of domestic life, and even the duties of a

government official, are put aside in a moment by

these men, when they hear and obey Christ. Surely

that is a plain illustration of personal consecration.

There can be no doubt that such a call could only

be obeyed where the life was surrendered, the will

submitted, the heart yielded to the Lord. That

these men did so obey and follow Christ, shows

how they understood His claims upon them ; and

how His demands took the first place, and all else

the second, in their lives. Nor must we put aside

the point of the Saviour's call, by supposing that

He may so call some, but not all, of His professed

people. That we all owe Him service, is a matter
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granted without controversy ; and that service can

only be rendered by obeying this call is equally

clear, when we hear Him say : " If any man serve

Me, let him follow Me" (John xii. 26). The call

to follow Him is therefore binding on all His

servants, as the call to serve is on all His redeemed

people. Thus His demand, "Follow Me," lays

upon every professed child of God the call to

personal consecration.

Teacher and One more passage puts this call in yet another

light, when we read in Matt. xi. 28, 29 : " Come

unto Me, all ye that labour and are heavy laden,

and I will give you rest. Take My yoke upon you,

and learn of Me." Here is a double invitation and

command. First, the familiar word of grace, in

response to which our souls (if we are truly Chris

tians) have come to rest on Him. About that we

have no doubt ; it was indeed a divine call to a

divine blessing; and He has made the blessing

true to every one who has followed the call. But

notice the second command. Immediately, without

any apparent interval, at once after coming unto

Him, there is heard the next step : " Take My yoke

upon you, and learn of Me." All who have found

the rest from the fruitless toil and intolerable

burden of sin by coming to Christ, are bidden at

once to take the yoke of submission to Him and to

sit at His feet as learners, disciples, scholars, under
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the Divine Teacher. Once more there is pressed

upon us here the call to personal consecration :

submission to another Master than self ; entrance

upon a life of learning, where the Teacher's will

must be supreme and the Teacher's word our law.

It is a school where only obedience can ensure

knowledge : " If any man will do His will he shall

know of the doctrine" (John vii. 17); and where

the humblest submission secures the highest at

tainments: "The meek will He guide in judg

ment, and the meek will He teach His way " (Ps.

xxv. 9).

The above summary of the Lord's teaching surely

suffices to produce a deep conviction, that His pur

pose for all whom He has drawn near to Him and

pardoned, and His claim upon them, is nothing less

than absolute submission to His rule, surrender to

His demands, service to His will. The very titles The titles

Christ.

He assumes in these passages are enough to settle

the matter. He is a King : and He can expect no

less than His ancestor and prototype received, when

" all Israel obeyed him. And all the princes, and

the mighty men, and all the sons likewise of king

David, . submitted themselves unto Solomon the

king" (1 Chron. xxix. 23, 24). He is a Lawgiver,

and he is a Leader: so then there can be due to

Him no less honour than was given by Israel to

their lawgiver and their leader when they said :
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"According as we hearkened unto Moses in all

things, so will we hearken unto thee. All that

thou cornmandest us we will do, and whithersoever

thou sendest us we will go" (Josh. i. 17, 16). He

is a Ruler or Lord with a yoke of dominion, real

though easy to be borne ; and He is a Teacher, with

authority over His scholars and a task to appoint

them, though it be light for 1neek and lowly learners.

Then He may well say to us, as to His disciples :

" Ye call me Master (Teacher, E.V. marg.) and Lord;

and ye say well, for so I am. ... I have given

you an example, that ye should do as I have done

to you. ... If ye know these things, happy are

ye if ye do them" (John xiii. 13, 15, 17).

salvation The whole principle of the subject under con-
lor service.

sideration is conveyed in a single sentence, the

importance of which may be judged by its seven

fold repetition in God's name to Pharaoh, and its

fitness for our own use proved by the fact that

Israel's circumstances were typical of ours (1 Cor.

x. 1 1) : " Let My people go, that they may serve

Me" (Ex. viii. 1, &c.). "Let My people go:"

that speaks of deliverance from bondage, escape

from judgment, ease from burdens, freedom from

oppression and cruelty and slavery, which had been

Israel's lot in Egypt. That speaks to us also of a

far wider deliverance, a more wonderful escape, a

deeper rest, a grander freedom, in which the soul is
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ransomed from the power of Satan and the bondage

of sin. Almost every soul that has come to Christ

and found this deliverance can see in Israel's escape

the picture of their own, and can trace at once their

divine parallel to the Lamb, the Blood, the Cloud,

the Rock, the Manna, and the God-given Leader.

See now what was for Israel the divine aim and

purpose of this deliverance: why did the Lord

command Pharaoh to let His people go ? " That

they may serve Me." Not delivered, in order to

do their own will ; not escaped from Pharaoh's rule,

that they might be their own masters ; not freed,

with a view henceforth of following their own bent

and finding a self-chosen path. No, that might

have been possible had the deliverance been of

their own accomplishing, if their own arm had con

quered Pharaoh, and their own power gained them

liberty. But mark well, it was a liberty and de

liverance gained by a ransom price, a redemption

purchase, a divine interference, a Saviour God.

Then He who saved and purchased had a right to

the disposal of His property ; He who led captive

the conqueror had the sole claim to the spoil ; He.

who ransomed the slaves had the appointment of

their future. And He did this in a word: "that

they may serve Me." There was the life-call for

Israel, the only but most blessed alternative to

Egyptian bondage ; that was God's object in effect
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ing their deliverance, His purpose for their future :

" that they may serve Me."

For us who are Israel's antitype ; for us, who

know a grander redemption from a deeper bon

dage at a far more awful price than they ever

knew ; for us, who were once Satan's " goods "

(possessions), but are now Christ's " spoils " (Luke

xi. 21, 22); for us, called "a people for His own

possession" (Tit. ii. 14, E.V.) ; yes, for us too

there is no other purpose in all this grace unspeak

able, but one : " that we, being delivered . . .

might serve Him." The deliverance was effected

by payment of a price, thereby constituting the

delivered ones to be purchased possessions. The

purchaser has therefore the right of control over

the purchase; and He demands its exercise to the

full: "Ye are not your own. For ye are bought

with a price : therefore glorify God in your body,

and in your spirit, which are His " ( I Cor. vi.

19, 20).

The teaching of our Lord, and the outcome of

the salvation which He expects and demands, are

thus put beyond dispute. Personal consecration is

the natural result, the obvious fruit, the logical

end of pardon imparted and acceptance granted by

God, through the death and resurrection of Jesus

Christ. No one who recognises the cost at which

these blessings were obtained, and the principle on
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which they were given, can have a doubt as to

what the issue ought to be in the lives which

enioy these gifts. It becomes a mere matter of The owner
J J , and the

honesty, that that which belongs to the Lord by purchase,

right of purchase, should be yielded up to Him by

the willing choice and deliberate surrender of the

purchased possession. The matter was practically

illustrated once by Pasteur Theodore Monod under

the following figure : A man is passing out of a

hall, and sees some one in front of him drop a

piece of paper. He picks it up and discovers that

it is a five-pound note. He hesitates a moment as

to how he shall deal with it, and then says : " I

will give that man who dropped it one pound, and

I will keep four." But of course his conscience

interposes, and tells him that that will not do.

" "Well," he resumes in thought, " I will give him

four, and only keep 6ne pound." Conscience ob

jects again and insists on more than this. At last,

with a sigh, the finder says : " Then I will do a

grand thing ; I will consecrate the whole five

pounds to the man who lost it." But any one who

had heard his thoughts would say that it was no

very grand thing after all, but a mere matter of

ordinary honesty, to give the man what was his own.

The story fits well enough for the subject we

have in view. In truth the matter of personal

consecration is reduced to the simple element of
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honesty. You have found yourself to be the

ransomed and purchased possession of the Saviour ;

what then will you do with this treasure ? Be

honest, and you can only do one thing : give the

possession to Him who purchased it, and treat it

henceforth as His, not yours.

Details of Beyond this first principle of the subject, there
cpnsecra- • j. i j

won. are however not a few details in the practical

working of it. Our Lord does not leave us in

uncertainty as to His meaning, but explains step

by step how it must be developed in the daily

life and conduct. His words apply the matter

to the smallest details, and in the widest range

of our being ; and show how personal consecration

bears on ourselves, our lives and homes, our sur

roundings and possessions ; till nothing is left

untouched by His all-embracing and all-absorbing

claims. As we study these details, let it be with

prayer that we may understand, and with practice

that we may do them. " If ye know these things,

happy are ye if ye do them."

A summary of our Lord's teaching from the

earlier chapters of St. Matthew indicate, that He

claims: (1) the position of a King, with absolute

dominion over His people; (2) the character of

Lawgiver, exacting obedience to His laws ; (3)

the place of a Master, with authority over His

servants ; (4) the title of Leader, exercising com
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plete control over His followers ; (5) the name of

a Teacher, to whom His scholars owe entire sub

mission. (6) Further, we conclude that all these

titles and positions necessitate one and the same

attitude towards Him on the part of His people ;

that which we express concisely by the phrase,

personal consecration. (7) Lastly, that this atti

tude ought to be the most natural and simple on

the part of all who profess to be His disciples,

being _ nothing more than the mere outcome of

honest dealing : rendering unto God the things

that are God's, yielding to Him and treating as

His what He has made " His own possession."
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CHAPTER IV

DISCIPLESHIP

" Then are ye My disciples indeed."—JOHN viii. 31.

IT was in the early days of the Church that " the

disciples were called Christians" (Acts xi. 26): but

in these later days there is much need that the

Christians should come to be called disciples. For

it seems to have passed out of the ordinary estimate

of Christianity, that " Christian " and " disciple " are

meant to be interchangeable terms ; and that those

who lay claim to the former title should naturally

vindicate their claim, by the witness of the latter

title as stamped upon their lives.

The steps by which these names became at

tached to the early believers are plain enough.

Men listened to the teaching and believed in the

message of the Gospel ; on profession of their

belief they and their households were baptized in

the name of Christ ; and then as learners in His

Disciples, school they were at once called " disciples." Pro

bably the constant use of the name of Christ

among disciples; their perpetual reference to that

4"
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name in prayer and praise, in preaching and con

verse ; their appeal to that name as the title of

their Saviour, Guide, Euler, Master, and Friend ;

caused them soon to be known as Christ's men,

and made it most natural that others should call

them " Christians." It is possible however that Christians,

others outside the Church only adopted a name,

which had been given to them by divine authority;

and that the title of Christians was affixed by God,

and only then recognised as fitting and brought into

general use. This is the inference drawn from the

peculiar word translated "called" in Acts xi. 26

(Greek chrematizd) ; for in every other passage

where it occurs in the New Testament, it is used

of a divine communication imparted to man. In

Matt. ii. 12, 22 ; Acts x. 22 ; Heb. xi. 7, it reads

in the Authorised Version as " warned of, or from

God"; in Luke ii. 26, as "reveal"; in Heb. xii.

25, of God "speaking"; in Eom. vii. 3, as " called,'

with special reference to the utterance of God's

law. We may therefore with good show of reason origin of
name

assume that it was a divinely-given title. But in jj

any case the special point to be emphasised is this :

that the title was only given, and strictly speaking

only belongs, to those who are actually " disciples "

of Christ. It meant a good deal for all who laid

claim to it in those early days. To be a professed

learner in His school, a proclaimer of His gospel, a

DDD
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follower in His steps, meant also to share His treat

ment at the hands of the world. Those who would

be known by the name of Christian, were for three

centuries at least liable at any time to be included

in the fierce cry of the persecutors : " Christianas ad

leones "—The Christians to the lions !

contrasted But for many long centuries the title of Chris-
meanings of ...
"Chris- tian has become attached rather to countries, races,
tian. ,

and nations ; and is no longer confined to its ori

ginal and strict use, when only " the disciples were

called Christians." The close connection intended

between Christian and disciple has been overlooked ;

a formal, national, ecclesiastical, or functional

meaning has been substituted for the original,

primitive and Scriptural sense. It will be well for

us all who desire to be known by the name of

Christian, to trace it back to the fountain-head, to

make sure of what the name means and entails,

and to seek a practical evidence of that meaning in

our own lives. There is no doubt that in apostolic

days " Christian " meant " disciple of Christ." Now

let us find what is the exact definition of the name

" disciple."

Etymoiosi- Taking the word disciple by itself, there is no
cal meaning ' .

uf"dis- question whatever that its meaning is "one who

learns," " a learner," " a scholar." The simplest

form of verb from which the Greek word for dis

ciple (matketes) comes, is manthano, to learn ; and
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is that employed by St. Matthew xi. 29: "Learn of

Me " ; and in xxiv. 33:" Learn a parable of the

fig-tree." The more developed verb, taken from

the substantive " disciple," is " matheteita" and is

translated in Matt. xiii. 5 2 " to instruct " ; in xxvii.

57 "to be a disciple " ; in xxviii. 1 9, and Acts

xiv. 21, "to teach," with the alternative rendering

in the margin, expressing the more exact sense of

the word, "to make disciples." So that the ori

ginal meaning, and the one with which we are con

cerned, is simply that of " learner " : implying that

all Christians were scholars in the school, and

learners at the feet, of Christ ; and that those who

went out to preach the gospel were to make

" learners " of all who professed to receive the

message.

When the early pages of the Gospel are studied, Example

there appear three steps in the history of all those

who became in this true sense " Christians." In

the first place, they heard the call of Christ ; next,

in obedience to the call, they followed Christ ; and

then, as being under His teaching, they are imme

diately named " disciples " of Christ. See Matt.

iv. 1 8, 2 1 ; v. I . Thenceforth throughout this

Gospel they are called disciples ; varied only with

the name " apostles " (that is, " sent ones "), on the

occasion when they are first " sent forth " to preach

the Gospel (Matt. x. 2, 5). The former title, with
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which we are concerned now, expresses therefore

the abiding relation of the followers of Christ to

their Master. Whatever He may commission them

to do, whatever character or calling He may impress

upon them towards the world or the Church, it re

mains the permanent condition between Christians

and Christ, that the latter is Teacher and the

former are disciples.

It is possible of course to use the word learner

in a weak or loose sense, as of one who occasionally,

intermittently, or somewhat indifferently studies a

Absorbing subiect But there is no such vague sense attached
claims of J _ °

disciple- t0 the word disciple. Judging by those to whom

it first belonged, it meant a continual following,

a constant listening, and consistent obeying on

their part towards the Master. It was a lifelong

business, and a life-absorbing occupation, to be a

disciple of Christ ; treading in His steps, growing

in His likeness, doing His works, meeting with His

treatment by the world, sharing His sufferings, and

waiting for His glory.

There are three places in the Gospel according

to St. John, where our Lord gives three great prin

ciples, which seem to embody and depict in the

fullest sense the far-reaching and all-embracing

idea of discipleship. In the midst of various objec

tions made against Him by the Pharisees, and some

vague questionings by other Jews, in the 8th chap-
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ter of St. John, we read in verse 30, " As He spake

these words, many believed on Him." Apparently

they at once professed their belief, and so separated

themselves from the opposing Pharisees and the mere

external listeners. But lest they should deceive

themselves as to what belief in Christ meant, and

what results it must have, He at once lays down

the first of these principles of discipleship as fol- rtnt prin

lows : " Then said Jesus to those Jews which

believed on Him, if ye continue (abide) in My

word, then are ye My disciples indeed (truly,

E.V.): And ye shall know the truth, and the

truth shall make you free" (John viii. 31, 32).

This first principle gives an inward view of dis

cipleship, explains the relationship established

between the disciples and the Teacher, and im

plies that without it the discipleship is a merely

nominal and not a real thing. With the principle

laid down for observance there is joined also a

promise of a consequent blessing ; cause and effect

are represented by the two verses just quoted ; the

soul that abides in the word of Christ becomes

assured of the truth, and possessed of the liberty

which the truth conveys.

" If ye continue in My word." In the 43rd verse

we read : " Why do ye not understand My speech ?

even because ye cannot hear My word." Here " My

word " is distinguished from " My speech " ; the

/"
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latter meaning the separate and individual utter

ance, the former the whole substance and tenor of

the teaching of the Lord. The verse may be para

phrased thus : " Why do ye not understand the

sentences I am speaking to you ? Why do you not

know the meaning of what I am now saying to

you ? Because your ears are closed to My teach

ing altogether ; because your heart is not opened

The first to welcome My message as a whole." This verse
principle

explained, serves therefore to explain the principle of disciple-

ship we are considering ; and represents it as an

abiding in the whole teaching of Christ. It is an

"abiding," or continuing, because of the life-long

character of discipleship : it begins with the first

hearkening to and learning of the teaching ; it

develops into a perpetual study and a widening

grasp of that teaching. Cease from the teaching

and you cease from discipleship ; the two are joined

of God ; if one is deserted the other is lost. " My

word " unveils the wide extent of study which the

school of Christ contains. Christ Himself is " The

Word," the utterance of the Father by which He

reveals His mind to man. Christ's teaching as a

whole is called by Himself " My Word," by which

He in turn reveals the Father unto men. " My

Word " is the sum and substance of all that Christ

expressed and uttered to mankind. It includes the

teaching of the Old Testament, for " beginning at
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Moses and all the prophets, He expounded unto

them in all the Scriptures the things concerning

Himself" (Luke xxiv. 27). It comprises the whole

of the Gospels, which are expressed as "all that

Jesus began both to do and to teach, until the day

in which He was taken up " (Acts i. I, 2). It

embraces the rest of the New Testament, as we

judge from the word "began" in Acts i. 1, which

implies that He continued teaching through the

apostles ; and as is expressly stated in Eev. xxii. 16 :

" I Jesus have sent Mine angel to testify unto you

these things in the churches."

With this wide range of study put before the The reward
" J * of the

disciples of Christ, is joined the double blessing of abiding.

a growing knowledge of the truth, and a growing

liberty thereby. It assures the one who is " truly "

or " indeed " a disciple, that his abiding in the word

of Christ will have constant encouragement attached

to it. "The Truth," which is practically co-exten

sive with " The Word," (for Christ is known by

both titles), shall become a conscious possession ;

and with the possession shall come the fruit of

it, liberty. A glorious fruit, little known, rarely

sought for, feebly desired, faintly understood ; yet

a part of the heritage of the Church : " the liberty

wherewith Christ hath made us free" (Gal. v. 1).

The second principle of discipleship, as explained

by the Master Himself, is found in John xiii. 34, 35:

D
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second " A new commandment I give unto you, That ye
principle of

disciple- love one another ; as 1 have loved you, that ye also
ship. j ' j

love one another. By this shall all men know that

ye are My disciples, if ye have love one to another."

As the first principle related to a condition prevail

ing between the disciple and the Master alone, so

the second principle connects the Master and the

disciple on the one hand, and each disciple with all

his fellow-disciples on the other. With regard to

the Master, the second principle of discipleship is

that of obedience to His commandment; and with

regard to the fellow-disciples, the principle works

out in a reflection towards one another of the

Master's love towards each.

The second " A new commandment I give unto you." It is

natural enough that the learner should be subject

to the Teacher's rules and orders. As the first

principle related to the study of the Master's teach

ing, here the second insists on obedience to the

Master's commands. The one is as reasonable as

the other ; for a scholar can only profit from his

Teacher's instruction, if he joins study and obe

dience together. But the special commands may

differ with different teachers ; and here the one

prime command in connection with discipleship is

this : " That ye love one another ; as I have loved

you, that ye also love one another." It is a com

mand joined immediately with an example ; the
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Master practices what he preaches; the scholar is

bidden to do both what he hears and what he sees.

The command is simple enough ; no one can mis

understand what it means ; the perfect example of

the Master makes it as plain to the eye, as His

direct words make it to the ear. Yet as soon as

we raise our eyes from the Model, and fix them on

the copies, we are almost unable to recognise the

likeness. Is it not proverbial that theological

hatred is the fiercest of all ; and are not the wrang-

lings and quarrels of professed followers of the

Master the readiest argument of the world against

His service ? If this be really a principle of

discipleship, the grievous conviction rises upon our

minds that the number of " disciples indeed " must be

desperately few ; or that they are for the most part in

the lowest class, where the first lesson of obedience

is still being learnt, but has not yet been mastered.

Face this principle of discipleship honestly. The prin-
ciple

Here is obedience commanded, and the law to be applied,

obeyed is delivered. Then let each one ask himself,

What is my position with regard to it ? Is this re

flection of the Master's conduct apparent in my own

life ? Do I love fellow-disciples as He loved me ?

And if not, am I a disciple at all ? We may not push

it off as a lesson for far-advanced disciples. It comes

at the outset ; it is the B of the Gospel alphabet, as

faith in Christ is the A. " This is His command-

f



52 PERSONAL CONSECRATION

ment (A), That we should believe on the name of

His Son Jesus Christ ; and (B) love one another,

as He gave us commandment" (1 John iii. 23).

It is a lesson so important, that in the First Epistle

of St. John it is made a condition of abiding in

the light (ii. 10), a ground of assurance of new life

(iii. 14), a secret of answered prayer (iii. 22, 23),

a proof of divine birth and divine knowledge (iv. 7),

and a sine gua non for God's indwelling and His love

being perfected in us (iv. 12).

The reward A reward attaches to this second principle as to
of obedi-

the first. The first concerned an inward relation

ship, and had an inward reward. This second

concerns an external relationship, and has an

external reward. " By this shall all men know

that ye are My disciples, if ye have love one to

another." Whilst discipleship is incipiently a

private matter between the scholar and the Teacher,

it must very soon become one of public evidence.

Here again there is a double blessing in the reward ;

like Abraham of old, the obedient disciple is blessed

and is made a blessing : all men who behold him

are constrained to attest and acknowledge his

discipleship, the outward seal is added to the

inward ; and all men who behold him get an in

sight into the religion of Christ and the blessing it

imparts, which cannot be gainsayed. Surely here

is a strong appeal to all who are called Christians.
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The Master's command is imperative ; let us obey it.

The condition of discipleship is unalterable ; let us

accept it. The rewards are worth having ; let us

win them.

The third principle of discipleship is thus ex- Third prin-

pressed by the Master : " If ye abide in Me, and

My words abide in you, ye shall ask what ye will,

and it shall be done unto you. Herein is my

Father glorified, that ye bear much fruit ; so shall

ye be My disciples " (John xv. 7, 8). Five items

of spiritual life and character are here joined to

gether : abiding in Christ, His words abiding in

the believer, prevailing prayer, much fruitfulness,

bringing glory to God. Attached to these items is

the sentence that applies them to our subject : " So

shall ye be My disciples ; " though in the original it

rather comes as a sixth item, simply added to the

rest : " And ye shall be My disciples." A little

lower in the chapter we read another verse, which

similarly joins two of these marks : " I have chosen

you, and ordained you, that ye should go and bring

forth fruit, and that your fruit should remain ; that

whatsoever ye shall ask of the Father in My name,

He may give it you" (John xv. 16). We may

conclude from this that fruitfulness in the Christian

life is the third principle of discipleship, and that

the conditions under which alone it can exist are

those of the context just quoted.

y
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The prin- " That ye bear much fruit." Taking this to be
clple _ °

explained, an essential element of discipleship, we can at once

perceive how naturally it follows upon the preceding

principles. No scholar can continue persistently

in his master's teaching, loyally obeying his rules

and commands, without attaining the result aimed

at by the master; that is, without producing the

fruit intended by the instruction. So the inward

principle of abiding in Christ's words, and the out

ward marks of obedience to Him, will surely result

in the upward development of fruit to God's glory.

The connection of the separate principles is ap

parent from our passage, in which regular steps

of progress are noted. First comes "abiding in

Christ," which is practically synonymous with

obedience ; for He says, " If ye keep My command

ments, ye shall abide in My love " (verse 10): this

is our second principle. Next follows " Christ's

words abiding in the believer," which is the counter

part to " abiding in His word " : our first principle.

Out of this comes a grand result of practical ex

perience : " Ye shall ask what ye will, and it shall

be done unto you." And on that condition it can

easily be seen that "much fruit" will result,

rheprin- Looking at this principle of discipleship, as here

pi?ed.ap~ depicted, and then looking for its counterpart in

the living Church, serves but again to emphasise

a sad contrast between the divine purpose and the
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human fulfilment. Not fruit only, but "much

fruit," springing from prevailing prayer, and result

ing in glory to God,—that is our Lord's principle

of diseipleship. Little fruit, uncertain prayer,

small glory to God, seem rather the marks of

professing Christians to-day. Is it not so ? I

speak as to wise men, judge ye. In you yourself,

reader, is it much fruit, sure prayer, full glory to

God ? Well, if there was failure in the former

principles, there must be failure here. Diseipleship

is a connected idea; it takes steady work and

regular steps to make progress in this school. But

it can be done, and it is for us to do it. Let us

make of our diseipleship a fact and not a name.

Abiding in His word, we shall know what is

possible for us according to His mind. Obedience

to Him will bring with it a confidence in His

power and support, and a courage to ask boldly

and assuredly what He teaches. That means fruit,

much fruit ; and a deeper, yet more glorious seal,

the very witness of God : " And ye shall be My

disciples."

Again it is worth while pondering the rewards The rewards
,1 • • TT i •, t • oftheprln-

attached to this principle. Upwards, it brings cipie.

glory to God : and that is perhaps the highest goal

that man can ever reach. Within, it attaches

God's testimony to the soul, like that which He

gave to Enoch (Heb. xi. 5), of the reality and

.
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acceptance of the soul's discipleship. It, is a

beautiful climax that we have reached. The first

principle gives personal assurance to the soul ; the

second imparts convincing proof to the world; the

third brings glory to God.

In a brief summary we conclude: (1) that

" Christian " and " disciple " ought to be manifestly

combined titles for every believer 5(2) that disciple-

ship is in reality such an absorbing thing, that it

demands personal consecration for its realisation ;

(3) that our Lord attaches to discipleship three

great principles, without which it is not a working

reality ; (4) that the first of these is, Permanent

continuance in the Master's teaching; (5) that the

second is, Obedience to the command, that dis

ciples love one another ; (6) that the third is,

Much fruitfulness to God's glory, through pre

vailing prayer ; (7) that to each principle particular

rewards are attached, present results of blessing

inseparable from discipleship.
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CHAPTEE V

FOLLOWING CHRIST

" If any man will come after Me."—MATT. xvi. 21.

THE phrase " Personal Consecration " does not occur

in the New Testament ; but the preceding chapters tipn'S

have indicated how it contains in itself the very smp.P e

essence of discipleship. The connection between

these two ideas is so close, that the former is the

only element in which the latter can exist, and

the latter is the logical outcome inseparably bound

up with the former. It is therefore true to say

that the foundation principles of Personal Con

secration are those which are found to underlie

discipleship : namely, permanent continuance in

the words of the Master, loyal obedience to the

commands of the Master, and large fruitfulness in

the service of the Master.

A further step is taken however, in the appre

hension of what personal consecration means,

when beyond these general principles there are

also seen to be minute and particular statements

as to the practice they involve. Besides the three

/
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main ideas, which were found to be expressed

by our Lord and were examined in the last

chapter, His words also convey very clear and

distinct conditions, upon which these ideas are

deveioped Developed in '^e ^e an& experience of His dis-

in practice. cipieS- in other words, it may be said that when

the principles of discipleship are accepted, there

will still be needed further instruction, as to the

conditions upon which they are practically de

veloped in the life. A soldier who enlists, and

is enrolled in the Queen's army for a period of

seven, fourteen, or twenty years, understands at

the outset that he has to abide under the in

structions, obey the commands, and carry out the

service given by the officers set above him. His

principles of service are exactly those of the disciple

in the school of Christ. But under those principles

he naturally expects very full instructions in detail,

as to his training, drill, exercise, manoeuvres,

location, expeditions, food, uniform, housing, pay,

rewards, restrictions and pension. Some of these

are enrolled in fixed codes of instruction, and appli

cable to every soldier alike ; others will vary accord

ing to the circumstances and requirements of different

branches of the service, different regiments, and

different positions occupied by the soldiers. In

this sense it is quite a natural thing that we

should look under the general principles of disciple
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ship, for more particular details and conditions of

its exercise.

Such details are given by our Lord, quite as

distinctly and emphatically as are the main prin

ciples already considered. On three different conditions
underlying

occasions, in the story of the Gospels, our Lord the Prm-
J •"- ciples.

gave, in slightly varying terms, the stringent and

unvarying conditions upon which alone the prin

ciples of discipleship can be carried into practice.

They are uttered with very deliberate emphasis,

they are enforced with strong repetition, they are

made of universal application, they are declared

to be of unalterable character. They serve to

paint in clear colours the true conditions which

are involved in the reality of personal consecra

tion. It will be well to study them with the

conviction impressed upon our minds and hearts,

that these are the terms upon which alone our

Lord makes discipleship possible, and these are

the conditions which must be observed, where

personal consecration is to be a reality in the

life of the Christian.

The first occasion upon which these terms are The first

,. , i •, • ,1 .11 » n statement

unfolded occurs in the tenth chapter of St. of the con-
ditions.

Matthew, and they form part of the Master's in

structions to His disciples, as He sends them forth

on their first mission journey. He unfolds to them

at length the full line of service they are to follow.
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He tells them where they are to go, what they are

to do, how to behave, what to avoid and what to

choose, what to expect of treatment from the

world, what of hatred, persecution, punishment,

betrayal they will meet with. In view of this

description, which might well make the stoutest

hearts quail, He bids them have no fear, to take

Himself as example, to look for the coming time

of judgment for the righting of all wrongs, to trust

in God's care, and to look for His reward. Then,

as though to answer the unspoken questions of the

heart,—who is sufficient for these things ? how

can such service be rendered ?—He gives the first

statement of the conditions which must underlie

such service, conditions of personal consecration,

in these words : " He that loveth father or mother

more than Me is not worthy of Me : and he that

loveth son or daughter more than Me is not worthy

of Me. And he that taketh not his cross, and

followeth after Me, is not worthy of Me. He

that findeth his life shall lose it : and he that

loseth his life for My sake shall find it " (Matt. x.

37-39).

The second The second place where these conditions of dis-
statement

of the con- cipleship are given, follows immediately upon the

first statement by our Lord of the suffering and

death He must undergo at the hands of the Jews.

Such words seemed so amazing to the disciples,

-•
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such an end to so blessed a life as their Master's,

so out of all ordinary reckoning, that St. Peter

expresses probably the thoughts of them all, when

he " began to rebuke Him, saying, Be it far from

Thee, Lord : this shall not be unto Thee." Our

Lord rebuked the rebuker ; called him a stumbling-

block, a hindrance in the path appointed ; declared

that his thoughts were earthly and not divine;

and then applied this demand for surrender to

God's will, and obedient walking in His path, even

if it meant reproach, suffering, and death to all

disciples, in these words : " Then said Jesus unto

His disciples, If any man will come after Me, let

him deny himself, take up his cross and follow

Me. For whosoever will save his life shall lose

it ; and whosoever will lose his life for My sake

shall find it. For what is a man profited, if he

shall gain the whole world and lose his own soul ?

or what shall a man give in exchange for his

soul?" (Matt. xvi. 21—26). The same story is

told, in almost the same words, both by St. Mark

(viii. 31-37), and St. Luke (ix. 22-25); and in

all three reports it is followed by a warning to

those who fail thus to follow, and who are ashamed

of Christ; and that warning is followed by the

story of the Transfiguration.

The third description of the conditions of disciple-

ship is found in the fourteenth chapter of St. Luke.

,•
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It is given next in order to the parable of the great

supper, and is followed in turn by the parables of

chapter fifteen—the lost sheep, the lost coin, and

the lost son. The context thus lends special force

to these conditions. It is as though the boundless

freeness of the Gospel, as shown in the parable of

the supper, and the infinite love of God unfolded

in the following three parables, required to be

guarded from misuse. Nothing may be detracted

from the grace and goodness of God therein re

vealed, but care must be taken to show what effect

they must have in the recipients. No one must

be allowed to deceive himself, and say, "I have

received the Gospel, I believe in God's love, it is

all right with my soul, and now my life does not

matter much." Between these parables, with all

their grandeur of divine fulness and grace, there

comes this sharp, solemn, incisive statement of

what it means to have received the Gospel; of

what God intends to result from its reception ;

of what fruit in discipleship must follow real

coming to Christ, being found of Him, returning

ThM state- to God. This then is the third statement of the
ment of the

conditions, conditions of discipleship : " If any man come to

Me, and hate not his father, and mother, and wife,

and children, and brethren, and sisters, yea, and

his own life also, he cannot be My disciple. And

whosoever doth not bear his cross, and come after
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Me, cannot be My disciple. ... So likewise, who

soever he be of you that forsaketh not all that

he hath, he cannot be My disciple" (Luke xiv.

26-33)-

Thus, on three different occasions, to three dif- Emphatic
form of con-

ferent sets of people, and with a threefold repetition

of phrases, or of their record, these lessons concern

ing the call to personal consecration are enforced.

First to the twelve disciples (Matt. x. 1) ; then to

the disciples and all the people (Mark viii. 3 4 ;

Luke ix. 2 3) ; then to the great multitudes that

followed Him (Luke xiv. 25), these conditions are

addressed. In the first case the phrase " not

worthy of Me " occurs three times ; in the second

a threefold report of the occurrence is . given us ;

in the third the phrase " cannot be My disciple "

is thrice uttered. It is hard to imagine how

any form of teaching could have been adopted,

that would more forcibly have impressed upon the

hearers the importance, the necessity, the unalter

able permanence of these conditions. Surely our

Lord meant His hearers to face the alternative,

and make their choice, of accepting and obeying

these conditions, or else of not venturing or pre

suming to call themselves disciples at all. Inas

much then as His principles of dealing with men

do not change,—He is the same yesterday, to-day,

and for ever,—all the force and power of these
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conditions must refer to ourselves to-day. It was

not for that time only, but for all time in the

Gospel dispensation, that these lessons apply ; for

having pressed them upon the disciples themselves,

He sent them forth to " make disciples " (Matt.

xxviii. 19) of all nations, and therefore to lay

down for these nations the rules made binding

upon themselves.

It is worth while to pause before examining

these conditions of discipleship one by one, to note

more closely the three significant terms employed

upon the three occasions quoted above. Attached

to the conditions in the first passage is the thrice-

repeated phrase, "is not worthy of Me." That

appears as one of the consequences of rejecting His

conditions; and the positive statement that one

Being "is worthy of Christ" will be the consequence of
worthy of • ^

Christ. accepting and obeying them. Here is one of the

blessed fruits of discipleship and consecration that

our Lord is pleased to impart : such a disciple is

worthy of Him ! A solemn possibility is presented :

a soul may be called" worthy of Christ ; or, a soul

may fail to be worthy of Him. The alternative

will be decided for us individually, one by one,

according as each submits to, or rejects, the Master's

conditions of discipleship. It is interesting to trace

from other passages how this worthiness is regarded

as possible, is enforced as part of the Christian
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calling, and is connected with a life of consecration.

It implies an acceptance of the Gospel invitation .

at the outset (Matt. xxii. 8), whereby they are

"worthy" guests. It is spoken of as a possible

attainment that some shall be " accounted worthy

to obtain that world, and the resurrection from the

dead" (Luke xx. 35). It is attached to watchful

ness and perpetual prayer, as a result " that ye may

be accounted worthy to escape all these things that

come to pass, and to stand before the Son of Man"

(Luke xxi. 36). It is an honour to the persecuted

disciples, " that they were counted worthy to suffer

shame for His name " (Acts v. 4 1 ; cp. 2 Thess.

i. 5). It is a frequent appeal to converts that

they should walk " worthy of God and His calling "

(Eph. iv. 1 ; Phil. i. 27 ; CoL i. 10 ; 1 Thess. ii. 1 2).

Lastly, it is the description of what some faithful

souls in Sardis should attain, " which have not de

filed their garments ; and they shall walk with Me

in white : for they are worthy " (Eev. iii 4).

Prefixed to the threefold report of these condi- willingness
11- i T • i t° come

tions of discipleship, on the second occasion of their after Christ.

delivery, is the phrase : " If any man will come

after Me." The words are emphatic, and read

literally : " If any man is willing to come after

Me." If to be worthy of Christ is a result of obey

ing His conditions, a deliberate choice of Him as

Leader is the introduction to that obedience. It is

E

•
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not therefore by accident, unconsciously, at hap

hazard, with vaguely uncertain development, that

this condition of consecration may be expected to

appear in the life. It is a matter submitted to the

choice, and determined by an act of the will, in a

man. Taking the first disciples as an example, we

find in their case a definite call to such a coming

after Christ, followed by a decision of the will, and

a fresh line of conduct adopted in the life (Matt.

iv. 19-22). They had heard about Him as Mes

siah, and acknowledged His claim as such, on an

earlier occasion (John i 40—42) ; so that they were

already believers in Him. Then there came the

call to come after Him ; and it was their response

to that call, the " willing to come after Him," that

constituted them actually disciples of Christ. The

same strong expression of " willing " is connected

with the first elements of the Gospel life, when we

read in Rev. xxii. 17 : "Whosoever will (is willing)

let him take the water of life freely ; " and occurs

again in John vii. 17: "If any man will (is willing

to) do His will, he shall know of the doctrine." This

latter is akin to the passage we are considering,

and enforces the lesson that it is a definite action

of the will that is called for, when the conditions of

discipleship are to be accepted.

The third description of these conditions is con

nected with the threefold repetition of the phrase,
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" He cannot be My disciple." Here is the very Being the

climax of the matter in the whole topic of personal Christ,

consecration. Where this is not a reality, what

ever else the soul may have, it cannot have effective

discipleship. The repetition of the phrase is most

marked. Conditions are ranged under three heads, .

touching the heart's affections, the life's conduct, the

personal possessions ; and then comes the demand

for the consecration of these unto Christ, as the

only way in which it is possible to be His disciple.

Again, it passes the power of language to express

with more of solemn emphasis, and of unmistak

able clearness, what He laid down as the conditions,

and how He meant them to be observed. There is

great need to make much of this demand of our

Lord. For in these days of much evangelistic

fervour and success, there is frequent profession of

faith in Christ, and acceptance of His free and full

salvation, without apparently an equally clear grasp

of what fruits must follow the profession, and what

result is due from the acceptance. The story of the

great supper is widely known and often used ; the

parables of Luke xv. are the very groundwork of

Gospel preaching. But are those who use them as

careful to proclaim, and are those who receive the

message as ready to accept, the Master's inter

mediate teaching, placed between these grand

stories ? Not for one moment would we limit the
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absolute freedom of the Gospel offer of salvation,

or curtail the infinite love of God that reaches

down to our uttermost need. But as little dare we

omit His own teaching as to the consequence of the

salvation, and the purpose of that love, in the lives

of those who welcome them. Great multitudes go

with Him to-day, as they did then; publicans

and sinners listen to His word of grace now, as

of old. Then to all who listen and go with Him

there should be given His own message, as to the

call for the affection of the heart, the consecration

of the life, the surrender of the possessions to Him,

without which they " cannot be His disciples."

It is with the strongest conviction that this

intervening message is much overlooked, that we

press for a careful attention to its terms, a deliberate

study of its meaning, and a personal decision as to

its application, in each individual Christian. Think

how much hangs in the balance ! It is worth

while to count the cost, it is no waste of time to

come to a careful decision upon the matter, when

our Lord attaches to it the high reward of being

worthy of Him, the blessedness of a life of follow

ing Him, and the right to the title of a disciple of

Christ. In the following pages it is purposed to

examine in detail the particular terms in which

these conditions of discipleship are expressed, and

the practical meaning therein of personal conse



FOLLOWING CHRIST 69

cration. Several of these are commonly mis

understood, and their real meaning missed; others

are ignored or passed over as apparently imprac

ticable counsels of perfection ; all are given but

too little space in the usual routine of doctrine and

practice of the Churches of Christ. In the order The range
* or the con-

of the Gospel pages, they will be seen to have a dltions-

very wide bearing upon the life, so that really no

part or portion of the human being is left untouched

by the calls and claims of the Master. As they

come before us one by one, we need to seek both

the enlightenment of the heart to understand, and

the preparedness of the heart to accept, what they

mean in our own case and conduct. It must be,
%

it ought to be, all or nothing. He who withheld

not His own Son, but gave Him up for us all ; He

who gave His back to the smiters, and hid not His

face from shame and spitting ; He who loved not

His own life, but gave it up for us all :—what can

He ask that we should not be glad and delighted

to give ? Whatever He names as the proof of our

gratitude for His love, of our faith in His truth, of

our praise for His mercy, that we should delight to

render to Him. Well, He has spoken and told

us; He has left it plainly written, so that none

need fail to grasp it. He wants worshippers, He

calls for disciples, He desires followers in His

footsteps, and reflections of His character. He tells
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us the terms on which we may give Him these

things. What shall we say ? What shall we do ?

Can we find a better response, a worthier reply than

this : " All that Thou commandest us we will do, and

whithersoever Thou sendest us we will go ? "

In a hrief summary of this chapter, it appears :

(l) that under the general principles of discipleship

and consecration we find particular details and con

ditions; (2) that these are expressed at length by our

Lord on three separate occasions ; (3) that they were

addressed to disciples, the people generally, and to

the multitudes who followed Him .• (4) that they are

connected with the three remarkable phrases of

" being worthy of Christ," " coming after Christ,"

"being a disciple of Christ;" (5) that they are

enforced either by a threefold repetition of the

phrase, or a threefold record of its use; and (6)

that the language employed is of such striking

emphasis, and the conditions put in such a form

and position, as to give them the highest place of

importance in our Lord's teaching, and of esteem

and attention in our own reception of them.

DDD
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CHAPTER VI

THE AFFECTIONS DEMANDED

" He that loveth father or mother more than Me is not worthy

of Me."—MATT. x. 37.

IN the consecration of the priests, as described in parauei of

... . . consecra-

Exodus xxix. and Lev. viii., we nave noticed that tion in oid
and New

three things were placed in their hands and waved Testament.

before God. Of these three, the fat from round the

heart and inwards of the offering represented the

affections of the offerer ; the right shoulder pictured

the strength and powers of his body, the man him

self; and the food from the basket stood for his

goods and possessions. It was a typical represen

tation of a man's response to God's call : " Thou

shalt love the Lord thy God with all thine heart,

and with all thy soul, and with all thy might"

(Deut. vi. 5). Now, in the New Testament de

scription of the conditions of discipleship, we find

the exact counterpart of these three offerings in Old

Testament consecration. Corresponding to the fat

of the heart, the love and affection offered there to

God, we have here the call to love Him more than

71
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father or mother, more than son or daughter.

Parallel to the right shoulder, the powers of the

whole man, his very self there presented as an

offering, we find here the call to deny himself and

his own life for the Master's sake. Akin to the

bread from the basket, the goods and possessions

there held out for God's acceptance, we have here

" all that the man hath " forsaken and given up for

the Master's service. A more exact coincidence

could hardly be demanded, in order to establish

the position we have assumed, that discipleship is

practically synonymous with personal consecration :

the former cannot exist without the latter, it rests

upon it and is bound up with it.

The first We are now in view of the Saviour's demand
offering

explained, corresponding to the first of these three typical

offerings. It is expressed in somewhat varying

terms in the first and third of the three statements,

in which the conditions of personal consecration are

given. In Matthew x. 37 it runs thus: "He that

loveth father or mother more than Me is not worthy

of Me : and he that loveth son or daughter more

than Me is not worthy of Me." In the third passage

the terms are given in even stronger language,

as we read in Luke xiv. 26 : "If any man come to

Me, and hate not his father, and mother, and wife,

and children, and brethren, and sisters ... he

cannot be My disciple." The repetition of the
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demand in this double form, the consequences of

worthiness and discipleship depending upon it, the

universality of its application to any one who comes

to Christ, give to these words an importance that

cannot be exaggerated. Consider how it would

sound and what it would mean in the ears of the

first disciples ; and then apply it for our own use

and our own life to-day.

At the outset we shall best guard against any
standing

misunderstanding of the words in Luke xiv. 26, by deprecated,

keeping them in close connection with the parallel

passage in Matthew x. 37. Otherwise the words of

" hating his father and mother " might cause need

less offence or create a false impression as to the

meaning of our Lord. That these words cannot

mean hatred in the ordinary and bad sense of the

word is evident enough from three considerations.

First, our Lord came " not to destroy, but to

fulfil " the law ; and that law enjoined honour, obe

dience, and reverence towards father and mother

(Matt. v. 17; Exod. xx. 12; Lev. xix. 3, Deut.

xxi. 1 8). Then, in answer to the question of the

rich young man, the Lord said : " If thou wilt enter

into life, keep the commandments. He saith unto

Him, Which ? Jesus said . . . Honour thy father

and thy mother " (Matt. xix. 17—19). And again,

He rebuked the Pharisees for breach of this very

commandment, when He said : " Why do ye
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also transgress the commandment of God by your

tradition 1 For God commanded, saying, Honour thy

father and mother" (Matt. xv. 3—6). It is not pos

sible therefore that our Lord could have meant that

His disciples were to hate their parents, in the evil

sense of the word, since He so constantly referred to

the fifth commandment as binding upon all men.

secondary But there is a use of the word in our ordinary
meaning of

" hate." language, which both agrees with our Lord's expres

sion here, and fits in exactly with His kindred

description in Matt. x. 37. Suppose that one of

two warm and intimate friends asked the other to

do something for him, which the other for conscien

tious reasons had to refuse. We can well under

stand how the first of them might say : " Then what

is your friendship worth ? You don't really love

me ; you hate me." Neither of them would take

the word hate in its absolute and evil sense, but it

would quite naturally be taken in a relative sense,

implying simply that some one or something else was

loved better. The story is familiar to us, of one who

was urged to avoid the perilous danger in the path

of duty, and refused. Then when he was challenged

as to the reality of his love, he answered :

" I had not loved thee half so well,

Loved I not honour more."

That is exactly the meaning of hatred in the text
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before us. Such hatred will mean a really ennobled

love to those of earth's relatives nearest to the

heart ; it will be a truer, better, more perfect love,

when the soul can say to them :

" I had not loved you half so well,

Loved I not Jesus more."

Such then being a quite natural use of the words

" hate his father and mother," it corresponds simply

enough with the other phrase : " He that loveth

father and mother more than Me is not worthy of

Me." It is a plain demand that the first place in First place

,, „ ,. . . , T , , .. of affections

the affections must be given to the Lord ; that all demanded,

other objects of love shall take the second place;

that He alone is to sit on the throne of the heart ;

that in every question of rival claims and conflicting

demands upon the heart, the verdict must be given

in His favour. There is no doubtful tone about

this call for the groundwork of consecration ; the

very best of the whole being, that without which all

other gifts and service are valueless, the deepest love

of the heart, is to yield its choicest wealth to Christ.

Does such a call sound hard to any who is listen

ing, and asking what consecration really means ? Is

it more than seems fit or right, to displace father

or mother, son or daughter, from the first position

of the heart's love, in favour of another ? Well, for

an example of how it is even rightly done apart
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Parallel in from Christ, remember what an everyday occurrence
Nature. * *

it is for a loving and devoted daughter to forsake

father and mother, and to give the first place in her

heart to the husband of her choice. Do father and

mother complain then ? Nay, if they think the

choice a worthy one, they are glad for their daughter,

and readily consent to take the second place. What

then if One who is beyond all others in worthiness,

to whom the keen intelligences of heaven ascribe the

sevenfold perfection of worthiness (Rev. v. 12),

what if He appeals to the hearts He has redeemed

to God by His blood, and puts in His claim for the

first place in the ransomed heart's affections ? Surely

He is the one " whose right it is " ; and the soul

conscious of His grace, enlightened as to His love,

,knowing what He has done to prove it, must

confess that He is worthy, must give Him what

He asks : " My Son, give me thine heart " (Prov.

xxiii. 26).

It is a wonderful thing, which no other religion

in the world has dreamed of, that our God and

Lord should want and should demand the love of

His people. But so it is. Love ever wants love,

and is not satisfied until it gets it. No other reli

gion ever pictured the thought of a God who loved,

and therefore could not imagine One who wanted

love in return. Yet when the love in Him is

understood, it is natural enough that the love to
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Him should be given. Look at the parables which

follow in St. Luke upon this demand of the Lord

from His disciples ; they seem to explain why He

should make and desire it. If any man should The reason
for the

lose a sheep, he goes after and seeks it—why ? Be-

cause he wants it : either the wool, or the flesh, or

the proceeds of its sale. But it is only because he

wants it, that he troubles to seek and rejoices to

find it. If any woman should lose a piece of

money, she searches diligently for it—why ? Be

cause she wants it : whether for completing the

ornamental headband (as perhaps in the parable),

or for that which it will purchase and supply for

her need. And if a loving father has lost a pro

digal son, he grieves, and longs, and is not rested

until the son is found—why ? Because he wants

him : to complete the family circle, to give him

loving companionship, to satisfy his desire for heart

affection and loving devotion. Yes, love wants love,

and so the Lord desires and demands the first place

in His disciples' heart. You look beneath the sur

face of this demand, and you find a new and won

drous revelation of what the Lord thinks of you, and

why He asks you for this gift. It means that He

prizes highly, and finds His own joy in, the affection

of His people at its full. He deserves the best

that they can give Him ; and neither His heart

nor ours will have their fullest satisfaction, until
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He gets the response of true consecration, and we

have learnt what it is in our deepest affections to

" Crown Him Lord of all."

The preaching of a partial Gospel, in which the

elements of repentance and faith are enforced to

the exclusion of any reference to consecration and

discipleship, has caused these latter topics to appear

almost a new truth to many minds. To some even,

because they appeared new, it has been a doubtful

matter whether they are a true part of the Gospel.

Yet, taking the one condition of consecration re

ferred to in this chapter, the Lord's demand for

the first place in the affections of His people, how

can that be called new, and how can it be doubted

whether it is true, which from the first lines of the

Mosaic covenant has been the continuous demand

oid Testa- of God from His people ? It needs but to be men-
ment

tofthtncon- ti0061^ an^ every reader of the Old Testament recalls

dition. a£ once, now frequently this call and claim of God

is made. Take as an example the Book of Deute

ronomy, in which the principles of the law are

applied a second time, and with deeper emphasis,

to God's people. There is found the passage quoted

by our Lord as the first and great commandment :

" Hear, 0 Israel : The Lord our God is one Lord :

And thou shalt love the Lord thy God with all

thine heart, and with all thy soul, and with all thy
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might " (Deut. vi. 4, 5). From that central passage

there flow constant allusions to the same great demand

and purpose of Grod ; so that not less than twelve

calls to the same blessed duty are found in this one

book ; and that the book to which all the other

Old Testament writings refer as " the Law." (See

Deut. v. 10 ; vii. 9; x. 12 ; xi. I, 13, 22 ; xiii. 3;

xix. 9 ; xxx. 6, 16, 20).

In the pages of the Gospels the call is not only New Testa-
ment

enforced, but very directly obeyed and accepted by j^™06

the disciples. When in Matt. iv. 21, and in Mark condition-

i. 20, the Lord calls as disciples James and John5

it is expressly stated : " They immediately left the

ship and their father, and followed Him ; " " they

left their father Zebedee in the ship with the hired

servants, and went after Him." Whilst on a later

occasion Peter could confidently express their de

votion to the Master, by saying in the name of

them all : " Behold, we have forsaken all, and

followed Thee" (Matt. xix. 27, Mark x. 28, Luke

xviii. 28). In yet another place the meaning of

this condition is explained as follows : " Another of

His disciples said unto Him, Lord, suffer me first

to go and bury my father. But Jesus said unto

him, Follow Me, and let the dead bury their dead "

(Matt. viii. 21, 22). Here is indeed a stringent

case of apparently conflicting calls ; and it was

doubtless in order to enforce His claim to the first
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place in the affection and obedience of His dis

ciples, and the superior position which the kingdom

of God must occupy over all other relations of life

in their esteem, that He here bade His disciple

forego the earthly, that he might fulfil the heavenly

duty.

The Divine Above all other reasonings, this should be borne
example. °

in mind, that in giving such a command as this to

His disciples, He is but asking us to follow His

own example. Of Himself it is true, that He left

His Father's home and glory ; of the Father it is

true that He gave and delivered up His Son ; and

this in order to bring blessing to us. Then it

ought to be to us not a strange, but a most natural

call, that we should follow in His steps, and do for

His sake and service what He did first for our

salvation. " We love Him, because He first loved

us." Example as well as precept, reasons as well

as command, consequences of blessing as well as

conditions of consecration He has given to us. It

must be ours to follow the example and fulfil the

precept, to accept the reasons and obey the com

mand, to aim at the blessing and welcome the con

ditions ; that He may have to the full what He

gave His life to win: souls saved, hearts loyal,

lives fruitful to the glory of the Father.

Each separate experience of individual disciples

will surely find this condition of consecration work
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ing out in different ways. No one experience can

be a perfect model for others. We differ one from

another as the leaves of the forest, as the members

of the body, as the stones of the temple, as the

children in a family. But one fast - extending Missionary

branch of the Church's service to Christ is to-day the condi
tion of con-

bringing into special prominence the practical secretion.

application of this condition of consecration : " He

that loveth father or mother more than Me is not

worthy of Me : and he that loveth son or daughter

more than Me is not worthy of Me." That service

is the work of missions amongst the Jewish, the

Mohammedan, and the heathen races of the world.

Practically speaking it is true of every missionary,

that he has made his choice between the Lord's

call and nature's call of affection : he leaves his

father and mother, that he may follow Christ.

Oftentimes he has to leave his wife for months and

even years together. Generally he has to part

with sons and daughters for the work's sake. Now

and again it happens that even the life itself is

given up for the Master. In almost every case of

the foreign missionaries of the Churches of Christ,

the words of the Lord as to consecration and disciple-

ship have been experimentally accepted : " If any

man come to Me, and hate not his father, and mother,

and wife, and children, and brethren, and sisters, yea,

and his own life also, he cannot be My disciple."
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But the harvest is plenteous, whilst the labourers

are few. Even to-day, after one hundred years of

revived missionary interest and zeal, there are more

Christian workers amid the five millions of London,

than amid the one thousand millions of heathen

and Mohammedan peoples. That means that two

hundred times as much attention is given to London

alone, as to the crying needs of all the Christless

world. And the Churches of Christ are awakening

to the fact that this cannot be the right issue of

the Lord's command that all the world, all nations,

every creature, and the uttermost part of the earth

should hear His Gospel and know His name. The

call to consecration is a preliminary step to the

evangelisation of the world ; aiid that call brings

all who hear it face to face with this condition,

that the Lord must have the first place in the

heart's affections, the first claim upon the heart's

obedience. A new factor is thus applied to the

decisions of life in Christian families; and in two

directions difficulties arise, corresponding to the

two sections of the text in Matt. x. 37.

- First there is the case of son or daughter, who

to son or has hearkened to the call of God, and desires to
daughter.

go forth as a missionary, but is hindered by the

refusal of the father's or mother's consent. Perhaps

the case is less frequent with a son, who in most

cases must after all make his own choice as to the
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life's calling, than with a daughter, whose home is

with her parents. What does the text mean in

her case ? Is she so to apply it, that in spite of

father or mother's refusal, she is to go out to the

field ? I think not : and that for two reasons.

It is God's rule for the New Testament saints, as

for the Old : " Honour thy father and thy mother "

(Eph. vi. 2) ; and the first and principal way in

which honour is rendered is that of obedience

to commands and wishes. Wherever therefore a

daughter is willing and ready to follow the mis

sionary call, when the Holy Spirit has given it

(Acts xiii. 2), and is prepared to forsake father and

mother in so doing ; there she has already put her

self in obedience to the text, and is loving the

Lord more than father or mother. But the heart

being thus put right, and the natural love to

parents being in subordinance to the love to God,

it does not follow that the parents' command is

to be disobeyed. If they should absolutely forbid

the step, it would seem that obedience to the fifth

command means, that the daughter must not go

counter to their will.

The second reason which should guide a daughter

in this case arises from another consideration. Such

an one can only go out to the foreign field in the

right spirit, if she is expecting God to work with

and through her ; so that in answer to her prayers,

•••
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and through her message, hard and dark hearts

shall be turned to God and enlightened by the

Gospel. But with such an expectation of God's

working abroad, surely it is a small thing to expect

also His working at home, where already His Word

is known and His name honoured. If God means

such a servant of His to prevail in prayer for

heathen souls, it would seem the very simplest

proof of His purpose, to let her prevail first at home,

and by God's working to win the parents' consent.

The second clause of the text refers to father or
tion applied

to father mother, professing to be Christians, who are holding
and mother. > r o n

back son or daughter from the evident call of God.

This is no case where one daughter alone is left,

and the infirmities of a parent need and have a

right to her attention and care. In all such cases

a " right judgment in all things " will surely make

it plain, that no call of God is then summoning

that daughter to the foreign field. But where no

such claim or need exists, and yet the consent is

refused, this text applies sharply. They want their

children's companionship and loving attentions at

home ; they choose to keep them for their own

enjoyment when God's call has plainly come ; they

decline to yield them up for the service of God ; in

a word, they " love son or daughter more than Me."

Where such a case exists there needs to be an

awakening to the infinitely solemn results of such
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a refusal. Where it is maintained, consecration

does not exist, the heart's first affection is not given

to God, the parent "cannot be Christ's disciple,"

and "is not worthy of Him."

Let the question be honestly faced in every

family where it arises ; let the oft-repeated pro

fession, " Here we offer and present unto Thee our

selves," become at last an action : "Now therefore

perform the doing of it" (2 Cor. viii. n). Let

the love of Christ constrain, and His reward attract

you: you shall be worthy of Him, confessed by

Him, a true disciple to Him, and a servant who

brings glory to his Master.

In summarising this chapter, we notice : ( I ) that

the consecration of the priests in the Old Testa

ment had a symbol of the heart's affections being

given to God ; (2) that the phrase of " hating father

and mother " is explained by not " loving father or

mother more than " Christ ; (3) that the Lord's de

mand here, as the first condition of consecration, is

that the first place in the heart's affections be given

to Him ; (4) that this implies that His love wants

our love in return ; (5) that the Old Testament

enjoined, and the conduct of the apostles illus

trated, this condition; (6) that every missionary

is an example of its fulfilment; and (7) that the

calls of the mission-fields of the world are the

strongest test of our obedience to this condition.
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CHAPTEE VII

THE DENIAL OP SELF

" Let him deny himself."—MATT. xvi. 24.

ronditio°n.d THE second particular of the conditions for conse

cration is thus stated by our Lord in the Gospel

according to St. Matthew, and is given in identical

words by St. Mark and St. Luke : " If any man

will come after Me, let him deny himself" (Matt,

xvi. 24, Mark viii. 34, Luke ix. 23). And in

order to show how universally applicable this con

dition is, we are told that it was addressed to the

general audience of the people as well as to His

disciples ; forming thus a kind of elementary rule,

to which all alike must submit, who wish to follow

and come after Christ.

The mean- The exact meaning of the phrase " deny him-
ingofthe or J

phrase. self " will be discovered most simply by a compari

son with the other passages in the New Testament

where it occurs. Such a comparison is always

helpful to a clear understanding of the Word of

God, and a right explanation of it ; for it is only by

" comparing spiritual things with spiritual " that we
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are able to " speak, not in the words which man's

wisdom teacheth, but which the Holy Ghost

teacheth" (1 Cor. ii. 13). But in the case of the

particular phrase before us such a comparison and

search is specially necessary, because there is a

widely accepted, indeed almost universal, use of the

words, by which the real meaning ia obscured if not

destroyed ; so that honest souls desiring to under

stand and obey the condition, are hindered and

turned away from their purpose. In examining

what is the regular scriptural usage and meaning of

the phrase, we shall best expose and confute the

misuse of it.

The first occurrence of the word " deny." with a Denying,
the opposite

person as the object of the denial, is found in Matt. °* contess-

x. 3 3 : " Whosoever shall deny Me before men, him

will I also deny before My Father which is in

heaven." The sense intended here is obvious, from

the contrast afforded by the preceding verse :

"Whosoever therefore shall confess Me before men,

him will I confess also before My Father which is

in heaven." Also the verses leading up to the text

before us, describing the dangers and persecutions

to which disciples of Christ will be liable, indicate

that it is a question of confessing or denying Christ,

when personal suffering or personal ease will be the

result. In a similar connection St. Paul writes in

2 Tim. ii. 12: " If we suffer, we shall also

.•
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reign with Him ; if we deny Him, He also will

deny; us." The underlying motive, which might

lead a professed follower of Christ so to deny Him,

is indicated probably by the sentence which follows

the conditions we are considering, in the record of

St. Mark (viii. 38) and St. Luke (ix. 26) : "Who

soever therefore shall be ashamed of Me and

of My words in this adulterous and sinful genera

tion, of him also shall the Son of Man be ashamed

when He cometh in the glory of His Father with

An iiiustra- the holy angels." As an illustration of this being

denial. ashamed of Christ, of the failure to confess Him

from the fear of consequent suffering, and thus of

deliberate denial of Him, we turn to the story of

the fall of St. Peter, where again the same word of

" denying " is employed. Not only the fact, but the

very manner and words of the denial are given to us,

so that there can be no doubt as to the exact mean

ing intended. Thrice was he accused of being a

companion of Jesus, and his denial was given in

the words : " I know not what thou sayest ; I do

not know the man ; I know not the man " (Matt.

xxvi. 70, 72, 74). No clearer, or stronger, or

simpler description can be desired of what is meant

by " denying some one," than that it consists of

saying and professing " I do not know the man," in

answer to the challenge of your connection with

him.
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Another and slightly differing sense is developed. Denying u
0 J ° r ' the rejec-

when we read the accusation by which conviction ««j^ His

of sin was brought home to the men of Jerusalem,

in Acts iii. 13, 14: "Jesus, whom ye delivered

up, and denied Him in the presence of Pilate,

when he was determined to let Him go. But ye

denied the Holy One and the Just, and desired

a murderer to be granted unto you." The re

ference is not here to a question of personal

acquaintance and relationship with Him, such as

Peter denied in saying " I do not know the man,"

but to the acceptance or rejection of His claim

to be the Messiah and King of Israel. These

men who denied Him knew Him very well ;

they had seen and heard Him for full three years ;

they had witnessed His works by which the claim

to Messiahship was established; and then at the

real crisis of His life, when the final decision

had to be made, whether they would own and

accept Him as Messiah and King, they refused,

they denied Him these titles, they rejected His

claims, they disowned His rule. The actual

words in which they thus denied Him are given

to us : " Not this man, but Barabbas. He ought

to die, because He made Himself the Son of

God. Away with Him. We have no king but

Caesar" (John xviii. 40; xix. 7, 15.) Another

illustration of the same use of the word is found

DDD
Text Box
...

DDD
Text Box
...



go PERSONAL CONSECRATION

Denial, as in the speech of St. Stephen, when describing
rejection, * r ' a

illustrated. israei's treatment of Moses. "He supposed his

brethren would have understood how that God

by his hand would deliver them : but they under

stood not. He that did his neighbour wrong

thrust him away, saying, Who made thee a ruler

and a judge over us ? This Moses, whom they

refused (Greek, denied), saying, Who made thee

a ruler and a judge ? the same did God send to

be a ruler and deliverer" (Acts vii. 25, 27, 35).

The parallel between Moses, and Jesus the Pro

phet like unto Moses, is very exact. Each comes

to his own people, with a claim and a title given

him by God. Each puts forward that claim and

offers its blessing to the people. Each is denied

by Israel ; that is, Israel refuses to accept the title

and yield to its authority ; they knew the man,

but denied him in his character of the sent one of

God.

Denying, as Yet a third and again somewhat different sense
practical

disobe- 13 attached to the denying of Christ, as it is used
dience. J °

by four of the Apostles in their writings. St.

Paul writes of certain "unruly and vain talkers

and deceivers," who " profess that they know God ;

but in works they deny Him, being abominable

and disobedient, and unto every good work re

probate" (Tit. i. 1 6). St. Peter warns the Church

against " false teachers among you, who privily
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shall bring in damnable heresies, even denying

the Lord that bought them" (2 Pet. ii. 1). St.

John writes : " Who is a liar but he that denieth

that Jesus is the Christ ? He is antichrist, that

denieth the Father and the Son. Whosoever

denieth the Son, the same hath not the Father"

(1 John ii. 22, 23). St. Jude describes how "certain

men crept in unawares . . . ungodly men, turning

the grace of our God into lasciviousness, and deny

ing the only Lord God, and our Lord Jesus Christ "

(Jude 4). In each of these cases, or at least in

the first two and the last, denying is evidently

employed in the sense of doing and teaching things

contrary to the doctrine of Christ. To profess His

service is equivalent to saying that you are bound

to obey Him, and are actually obeying Him now.

If therefore there is an evident contradiction be

tween such a profession and the conduct joined

to it, there results in this sense a denial of Christ.

The obedience due to Him is not rendered, and so

His authority is denied, His name and place as

Euler are rejected. St. Paul suggests a possible Denial,

case, in order to warn against it, where a man pro- j

fessing to be a Christian fails to provide for the

needs of his own household and kindred. Such a

case is so flagrantly contrary to the doctrine of the

Gospel, and so opposed to the whole principle of

Christianity, that St. Paul says of such an one :
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" He hath denied the faith, and is worse than an

unbeliever" (1 Tim. v. 8, E.V.).

These mean- With this threefold sense and meaning before us,
ings applied °

^denying in explanation of the way in which a person is said

to deny another, we are ready to find a full and

satisfactory solution of the phrase, " Let him deny

himself." Everything which was done in these

preceding cases towards Christ, a follower of Christ

is required now to do towards himself. As the

actual manner in which the word is used has been

examined and described in these other passages, so

we must in honesty apply it in the command of

Christ to His followers, "Let him deny himself."

And in so doing, it appears before us as a command

of far more extended application than its common

use would lead us to suppose. Since denying Christ

means the opposite of confessing Him, when suffer

ing attaches to confession and escape from suffering

is the fruit of denial ; so must denying self mean,

that whenever personal comfort, ease or advantage,

conflict with the following of Christ, such personal

profit must be sacrificed ; and so self is denied.

Again, since denying Christ means the rejection

of His claim as God's Euler and King over men's

lives ; so must denying self mean, that a man rejects

all claim to rule and govern his own life, and yields

it in absolute subjection to the rule of Christ ;

and thus he denies himself. Once more, since

-
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denying Christ means the refusal to render Him the

obedience He demands, and the denial of His

authority over the conduct ; so must denying self

mean, that the will of oneself shall no longer be

obeyed, and the choice and decision of oneself no

longer be recognised as the supreme authority and

final umpire in the conduct of life ; and thus self

is denied. In fact, it comes to this in the end,

" No man can serve two masters ; " and the choice

for life's service lies between Christ and self. When

Christ is accepted and submitted to, obeyed and

followed, as Master in the whole life, there self is

denied and Christ confessed. But where self is the

final authority ; where the will, the pleasure, the

choice and the decision of self is chosen in oppo

sition and in preference to those of Christ, there

Christ is denied and self is confessed as Lord.

It is written of Moses, that " by faith, when he Denying of
self illus-

was come to years, he refused (Greek, denied) to

be called the son of Pharaoh's daughter" (Heb. xi.

24). In so doing he gave a most practical illustra

tion of the meaning of denying self. Everything

of ease and comfort and advantage for himself

depended upon his denying his Hebrew origin and

the God of the Hebrews as his God. All loss

of personal prosperity, of position and prospects in

the Egyptian empire, was bound up with confessing

the call of God, and denying himself. He chose

'
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the latter alternative : in " denying to be called

the son of Pharaoh's daughter," he denied himself,

and confessed God as his Lord and Master. The

life of service and of blessing followed upon that

one decision.

Misuse ot Now there exists and prevails a very wide-spread
the phrase .

sell-denial, and most general use of the phrase " denying self "

or "self-denial," accepted almost everywhere both

in the language of the Churches and in the common

parlance of the world, which stands in startling

contrast to the meanings just deduced from the

Scriptures. The true Scriptural meaning is therein

so toned down and attenuated, so diluted and cur

tailed, that in practice and conduct it totally evades

the real point of the command : " Let him deny

himself." In this common misuse of the word it

is taken for granted, that "to deny something to

oneself " is the same thing as self-denial or " deny

ing self." Yet the difference between the two

is infinite, the contrast is as wide as it can be.

A man may " deny things to himself " all his life

through, and yet may never once have even ap

proached the idea, which Christ conveyed by saying

" Deny himself." A single illustration may serve to

show how wide is the distinction between these two

phrases and their meaning. Suppose that a young

Jew asks his father to give him a gold watch, and

his father replies, "No, I must deny you that
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watch until you are older." Suppose again that

that young Jew becomes a Christian, and, as has

often happened, his father casts him out of house

and home. If that son should come to his father

and say, " Father, will you not let your son return

to you ? " the father answers, " I deny you ; you

are no son of mine ; my son is dead ; you are

nothing to me." Now look at the contrast. In

the former case the father "denies something to

his son"; but it makes very little difference to

either of them, and they remain on the same

terms as before. But in the latter case the father

" denies his son " ; and thenceforth they are severed

as though they were utter strangers to one another,

or even worse, as though they were enemies.

Let us take a few ordinary illustrations from Example
, ... of denying

everyday life, to see how a man may deny things ^™n

to himself without the least thought of denying

himself. A man goes into training for a boat-

race, and immediately he denies to himself the use

of stimulants, tobacco, and other luxuries which

he generally enjoys. But he does it simply to

please himself, and in the hope of winning the

race. He counts the prize of the race worth the

loss of the luxuries; and self is pleased and

obeyed, but not denied, by the training. Or look

at the student aiming at the attainment of high

honours in an examination. He denies to himself
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much of amusement, recreations, time for ease and

rest, in order that he may devote himself exclu

sively to his studies. The keen delight of reaching

the highest success in the examination more than

counterbalances the years of voluntary hardship

which preceded. He has pleased himself to the

full, as the result of denying certain pleasures to

himself. A boy who sets himself to save up his

money in order to buy a watch ; a musician who

spends years in practice in order to attain high

proficiency ; a candidate for Parliament, who fore

goes business profits, leisure time and personal

ease, that he may canvass his constituents and

gain his desired honour : all these and a thousand

other cases exist around us, where people " deny

themselves something," but never "deny themselves"

in the Scriptural sense.

Example of This mistaken usage of the idea of denying self
misuse ol .

the phrase, becomes most harmful when it prevails in religious

thought and action. People suppose that, because

they occasionally deny things to themselves, they

are therefore in some sense obeying the Master's

command : " Let him deny himself." To take the

most common instance, very many religiously-

minded people suppose that they are practising

self-denial as our Lord enjoined it, when during

the forty days of Lent they abstain from some

luxuries, amusements, or indulgences to which
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they are at other times accustomed; and which

they purpose resuming again when Lent is over.

Such a course of action may very possibly be good

for them, mentally, physically, or spiritually; but

it ought to be understood, that that is not what

the Scripture means by self-denial. This process

of denying themselves something for a time results

in a saving of money ; and what then is generally

done with the money so saved ? Perhaps the comic

paper touched a wider range of cases than it thought,

when it represented a young lady as saying : " After

all, Lent is not such a bad thing. The money I

saved by not buying sweets during Lent has paid

for a new bonnet." Is there anything of confessing

Christ, owning His authority, or obeying His com

mands, in this kind of falsely-called self-denial ?

Self is thereby not denied at all, but simply profits

in one direction by curtailing its expenditure in

another. Self-denial does not consist in saying

" No " to something you like, but in saying " No "

to yourself.

Listen to the following case, as an illustration
0 ' illustration.

the contrast between true and fictitious self-denial.

Two men were conversing about the observance of

Lent The one says, that during Lent he abstains

from smoking ; the other replies, that having found

smoking a hindrance to his service of God, he ab

stains from it entirely. The former goes on to say,

G
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that during Lent he ceases going to theatres : the

other answers, that he has come to the conclusion

that the concomitants and moral atmosphere of

theatres are not after the mind of Christ, and so he

never goes to theatres. The first speaker adds, that

during Lent he does not dance; the latter states,

that he has found the ball-room to be a place where

he cannot consistently be a witness for Christ, and

so he has ceased going to balls altogether. Now

in the case of these two men the ruling element is

a different one ; and it is the ruling element which

decides the question of self-denial in the scriptural

sense. The former man thought, no doubt, that it

would be good for him to abstain from these things

for the season of Lent, and he did so. But there

could be no question of divine authority being sub

stituted for his own choice in the matter. For if

divine authority had ruled for him, that he must

forsake these things, he could not have returned to

them on Easter Monday, as he fully intended to do.

But in the other case, the abstaining from these

things depended on the fact, that he sought to be

ruled by God in them. And without necessarily

saying that God's guidance for him was the same

He gives to all men, at least this is certain : he did

not seek to rule and govern his own life, but sought

to have it ruled by God. As he yielded obedience

to what his own conscience conceived to be God's
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will, he practised in the truest sense the rule, " Let

him deny himself."

One other consideration remains, by which the Christ,s
example of

meaning of self-denial which we have deduced eei

from Scripture is yet more strikingly enforced.

The condition of self-denial which we are consider

ing, as an essential part of consecration, is intro

duced by the sentence, " If any man will come after

Me." That in itself implies that the pathway along

which Christ has gone before is one, in which He

has fulfilled the conditions which He is now putting

upon His followers. It was as much as to say, " If

any man will come after Me, he must do what I

have done." So then we may look at the example

of Christ, in order to discover what denying self

means. And that example shows, as no other can

do, how absolutely self-denial means the substitu

tion of the divine will for the will of self in all the

motives and conduct of life. When describing to

the Jews what the hidden motives of His conduct

and actions were, He made these remarkable state

ments : " Verily, verily I say unto you, The Son

can do nothing of Himself, but what He seeth the

Father do : for what things soever the Father doeth,

these also doeth the Son likewise " (John v. 19). " I

can of mine own self do nothing: as I hear I judge :

and My judgment is just ; because I seek not mine

own will, but the will of the Father which hath



1oo PERSONAL CONSECRATION

sent Me" (John v. 30). "As My Father hath

taught Me, I speak these things" (John viii. 28).

" I do always those things that please Him " (John

viii. 29). "I have not spoken of Myself; but the

Father which sent Me, He gave Me a command

ment, what I should say, and what I should speak "

(John xii. 49). In these passages we have the

declaration that all the Saviour's actions, judg

ments, aims, and words, were not His own, but His

Father's. So completely had He yielded His own

will, and accepted the Father's will and authority,

that each single act, choice, decision, and word was

taken from the Father. Can any picture more

fully show what He meant, when He joined " com

ing after Me " with " denying self " ?

Apostolic The Apostles did and taught the same thing.
precepts.

" We then that are strong ought . . . not to please

ourselves " (Rom. xv. 1). " They which live should

not henceforth live unto themselves, but unto Him

which died for them and rose again " (2 Cor. v. 15).

" That he no longer should live the rest of his

time in the flesh to the lusts of men, but to the

will of God" (1 Pet. iv. 2). "We keep His com

mandments, and do those things which are pleasing

in His sight" (I Johniii. 22). In these and many

other places, the great principle of true self-denial

is enforced, that God's will and God's pleasure are

to rule and decide the whole life of the disciple of
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Christ. In every possible divergence between your

will and God's, self-denial consists in saying " No "

to yourself, and " Yes, Lord " to God ; and nothing

less than that fulfils the call, " Let him deny

himself."

In seeking how we may obediently fulfil this AH action,
. affecting

condition, it is of importance to notice that in the the whole
lift,.

words, " Let him deny himself," the aorist tense of

the verb is employed ; by which is indicated a de

finite action, done once for all. So then here is a

call to a life's decision, by which the conduct is

henceforth to be ruled. Once and for all, from the

moment that discipleship is entered upon and con

secration becomes a reality, self is to be dethroned

and Christ enthroned, as Euler and Decider in all

life's business and conduct. A position is to be

assumed, and a relationship to Christ entered upon,

by which the whole life is henceforth affected : no

other rule but His, no other Lordship but Christ's,

may be known : " Other lords beside Thee have

had dominion over us : but by Thee only will we

make mention of Thy name " (Isa. xxvi. 1 3).

To sum up the question of self-denial, it has been

found: (I) that denial has the threefold sense of the

refusal to acknowledge acquaintance or relationship,

the rejection of the claim of authority, the repudia

tion of obedience to commands ; (2) that self-denial

therefore means the rejection of interference, autho
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rity, or rule by man's self, and the substitution of

Christ in the life ; (3) that it is a complete mis

use of the phrase, to confound the denying of

something to oneself with the denying of self;

(4) that many deny things to themselves, who

never deny self; (5) that only there does self-

denial exist, where Christ takes the place of self

for all life's decisions ; (6) that the example of

Christ is a perfect illustration of this true self-

denial ; and (7) that it implies a definite act and

decision, as introductory to a life of consecration

and discipleship.
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CHAPTER VIII

BEARING THE CROSS

" Let him . . . take up his cross, and follow Me."—MATT. xvi. 24.

OF all the conditions for consecration which our The third

T 3 -L j i. i • i -j condition.

Lord has named, none has more emphasis laid upon

it than the third in our order of study : " If any

man will come after Me, let him . . . take up his

cross, and follow Me" (Matt. xvi. 24). It is

named on each of the three occasions when the

terms of discipleship are declared, and is further

enforced on a separate occasion for a single inquirer.

Moreover there is a certain variety in the language

employed in these various passages, which serves to

develop with remarkable fulness the exact meaning

intended.

When speaking to the twelve apostles before special

their first mission journey, the Lord says : " He thenphrx«e-

ology.

that taketh not his cross and followeth after Me,

is not worthy of Me" (Matt. x. 38); and the word

for " take," Greek " Xayu/Soi/et," means a personal re

ceiving or accepting, the taking of a thing that is

offered. This is the word in John i. 1 2, " received
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him;" Matt. xxvi. 26, "Take, eat;" and Rev. xi.

17, "Thou hast taken to thee." In the report

given by the three Evangelists of the qualifications

for discipleship, it reads : " Let him take up his

cross, and follow Me," with the addition of the

word "daily" by St Luke (Matt. xvi. 24; Mark

viii. 34; Luke ix. 23). Here the word "take

up " is the Greek " cupco," and has the meaning of

raising and lifting up something that lies on the

ground, in order to carry it. Thus it occurs in

Matt. ix. 6, " take up thy bed ; " xiv. 1 2, " took up

the body;" xv. 37, "took up of the broken meat."

In the address to the great multitudes after the

parable of the great supper, we read : " Whoso

ever doth not bear His cross and come after Me,

he cannot be My disciple " (Luke xiv. 27). The

word " bear," Greek " paa-ra^ei," means the carry

ing of something already lifted up : as in Luke vii.

14, "they that bare him;" x. 4, "carry neither

purse, nor scrip;" xxii. 10, "bearing a pitcher of

water." In the further case of the rich young man,

our Lord said : " Come, take up thy cross, and

follow Me" (Mark x. 21); using the same word

as in Mark viii. 34 above.

variety of Moreover we observe not only a significant variety

in the verbs employed, but also a noteworthy dis

tinction in the tenses of these verbs. Twice the

present tense is employed, by which a continuous
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course of action is indicated (Matt. x. 38; Luke xiv.

27) ; and in the other four passages we have the

aorist tense, by which a single act, definite and

complete, is expressed. Before passing on to a

more detailed study of the phrase, and a search

into its exact meaning, two interesting points are

already established by this preliminary examination

of the language employed, which have a close bear

ing upon a disputed point.

Controversy has often arisen upon the question, c<meecr»-

whether consecration is in any sense a definite and act.

decisive act, possibly referable to a given time, or

must be considered as a continuous course of con

duct, spread over a long period. The verbs and

their tenses noticed in the passages above, suffice

to give an answer to this question. There is an

aspect of this condition, enforced by the word

" take up," and the aorist tense of completed action

in which it is used, which compels us to the con

clusion, that there is something isolated and limited

to a given time in the thought of consecration.

Something lies before a soul, which it is required

definitely to take up, in order that it may hence

forth be carried. There then is the initial act, the

conscious and deliberate step taken once for all.

But three other indications are to be observed,

by which it is equally certain, that the act of

consecration thus done must be followed by a
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tjonacon- continuous line of conduct. There is the twofold
tinuous line

of conduct, present tense of the verbs " take " and " bear," by

which perpetual action is expressed; as we might

accurately render it : " He that is not taking, who

soever is not bearing, his cross, cannot be My

disciple." There is the significant addition of the

word " daily," even after the aorist tense of " take

up " in Luke ix. 23; so that the definite action

once done, must have a constant repetition, as each

day comes round. There is also the appended sen

tence, " and follow Me, and come after Me," which

is attached to each occurrence of the cross-bearing ;

and which by the very sense of the word must

mean a perpetual walk and line of conduct. Here

therefore, as in so many other lessons of the divine

life, a decisive step is demanded from the soul, as

the response to a positive command ; and then a

life-long condition is intended to follow that first

step, as the proof and evidence of the change which

it introduced.

The mean- Turning now to the inquiry, as to the exact

phrase. sense attached to the phrase " bearing the cross,"

we need to transport ourselves in thought to the

time at which it was used by our Lord. The

natural way in which the phrase is employed and

repeated in the Gospels, without any particular

explanation of it, suggests at once that it was an

idea commonly understood by everybody, a simile
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that explained itself. The story of the crucifixion

of our Lord Himself conveys the simplest solution

of the question. " Then delivered he Him therefore

unto them to be crucified. And they took Jesus,

and led Him away. And He bearing His cross

went forth" (John xix. 16, 17). As that event

took place, any stranger in the streets of Jerusalem,

seeing Jesus bearing His cross, and questioned by

us as to the meaning of the sight, would have said :

" He is a criminal, condemned to death after his

trial, and now on his way to execution." The fact

that crucifixion was a common method of Eoman

capital punishment, and that the condemned culprit

was made to carry his own cross, suffices to explain

the simile to us. It is as though any one in

London during the last century had said of a pass

ing procession : " They are on their way to Tyburn,

they are riding in the hangman's cart." To see

such a sight was to recognise a criminal, convicted,

condemned and on his way to execution. When

therefore our Lord speaks of His disciples as called

to " bear their cross," He represents them as re

ceiving from the world the character and treatment

of a criminal : rejected, condemned, cast out and

reviled.

Now this is exactly what our Lord had foretold,

as the treatment they would meet with from a

Christ-rejecting world. " Blessed are ye, when men
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shall revile yon, and persecute you, and say all

manner of evil against you falsely, for My sake.

Ye shall be hated of all men for My name's sake.

Then shall they deliver you up to be afflicted, and

shall kill you : and ye shall be hated of all nations

for My name's sake. Blessed are ye, when men

shall hate you, and when they shall separate you

from their company, and shall reproach you, and

cast out your name as evil, for the Son of man's

sake. They shall put you out of the synagogues :

yea, the time cometh, that whosoever killeth you

will think that he doeth God service" (Matt.

v. 1i; x. 22 ; xxiv. 9 ; Luke vi. 22 ; John xvi. 2).

The mean- All these methods of treatment by the world are
ing illus
trated. - just what they give to criminals and outcasts : and

this is the meaning of "bearing the cross." So

again in the experience of St. Paul, we find him

undergoing these very things, meeting just these

trials, and called by such titles of reproach, as

illustrate most clearly this meaning of the phrase

we are examining. " They went about to slay

him. They persuaded the people, and having

stoned Paul, drew him out of the city, supposing

he had been dead. The magistrates rent off their

clothes, and commanded to beat them. And when

they had laid many stripes upon them, they cast

them into prison, charging the jailer to keep them

safely. They went about to kill him. They
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lifted up their voices and said, Away with such a

fellow from the earth: for it is not fit that he

should live. We will eat nothing until we have

slain Paul And we, or ever he come near, are

ready to kill him. The Jews caught me in the

temple, and went about to kill me" (Acts ix. 29 ;

xiv. 19; xvi. 22, 23; xxi. 31; xxii. 22; xxiii.

14, 15; xxvi. 21). SuchTis the historical record

of the manner in which he was treated by even

the religious world of his day ; whilst extracts from

his own letters fill in with abundance of detail the

way in which he shared the " bearing of the cross."

In another passage the phrase is slightly varied, The cross is

and thereby a very clear light thrown upon its preach of
J . . • Christ-

meaning, when we read in Hebrews xiii. 12, 13:

" Wherefore Jesus also, that He might sanctify the

people with His own blood, suffered without the

gate. Let us go forth therefore unto Him without

the camp, bearing His reproach." The parallel is

noteworthy, when it is told of Him, that " He went

forth, bearing His cross ; " and we are bidden to

"go forth, bearing His reproach." It is an ex

planation of what "bearing the cross" means in

practical experience, that it is equivalent to " bear

ing the reproach " of Christ. To be a cross-bearing

criminal is to be reproached by the world, as a

wretch unfit to live ; and to be a cross-bearing

Christian is to meet with the reproach which the
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world put upon Christ, when they hated Him

without a cause, they all condemned Him to be

guilty of death, and they cried out, Away with

Him, away with Him (cf. John xv. 25 ; Mark

xiv. 64 ; John xix. I 5). Practically we may sum up

all that is meant by bearing the cross, as bearing

and sharing the reproach of Christ, which He re

ceived at the hands of men.

The re- In one of the Messianic psalms, which is applied

(jhristin to Christ not less than six times in the New Testa-
Ps. Mic.

ment, and refers particularly to His crucifixion,

there is frequent reference to His " reproach," and

a very full description of what it meant and how

it was brought upon Him. As we read the verses

there appear not less than six different elements in

this reproach, all of which have their application

to those disciples, who "go forth, bearing His re

proach." The psalm in question, the sixty-ninth,

gives first the three causes for which He was

reproached. In verse 7, it is " for thy sake I

have borne reproach ; " as in the New Testament

it is " for My name's sake, for the Son of Man's

sake," that reproach falls upon His disciples. In

verse 9, it is "the zeal of thine house hath eaten

Me up ; and the reproaches of them that reproached

thee are fallen upon Me ; " and so in the case of

St. Paul, his zeal for " the house of God, which is

the Church of the living God" (1 Tim. iii. 15),
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and for the spread of the Gospel whereby that

house is built, brought on him the reproach of

madness : " thou art beside thyself " (Acts xxvi.

24). The likeness between servant and Master,

between the disciple and Lord is very marked,

when we remember that the self-forgetting zeal of

Christ led to the very same reproach : " When His

friends heard of it, they went out to lay hold on

Him : for they said, He is beside Himself " (Mark

iii. 21). In verse 10, n, it is said: "When I

wept, and chastened My soul with fasting, that was

to My reproach. I made sackcloth also My gar

ment." So in the prophets we find the world's

desire for pleasant and easy things, their hatred of

the sorrow for sin, the sadness at suffering, and the

grief at wrong-doing that mark the servants of God,

leading them to say to the seers, " See not " ; and to

the prophets, " Prophesy not unto us right things,

speak unto us smooth things, prophesy deceits ''

(Isa. xxx. 10). Again, our Lord contrasts the con

dition of disciples, poor in spirit, mourning for the

evil around them, weeping over needy and lost

souls, hungering for righteousness, with the world

in its easy self-satisfaction, rich, comfortable, full,

and laughing, faring sumptuously every day. (Of.

Matt. v. 44; Luke vi. 20-25). We conclude that

conduct which is maintained " for Christ's sake,"

zeal which is devoted to the good of the living
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Church, sorrow and grief at prevailing evils, are the

chief causes which will bring the world's reproaches

upon the Christian.

The forms Then in this sixty-ninth psalm we notice also
of reproach.

the forms which this reproach took, coming from

three different quarters. In verse 8, " I am become

a stranger unto My brethren, and an alien unto My

mother's children." This was fulfilled in our Lord's

case, when His brethren upbraided and believed not

on Him (John vii. 3—5, 10); and was forewarned

as one of the results of following Him : " For I am

come to set a man at variance against his father,

and the daughter against her mother, and the

daughter-in-law against her mother-in-law. And

a man's foes shall be they of his own household "

(Matt. x. 35, 36). In verse 9, "The reproaches of

them that reproached thee are fallen upon Me,"

seems to refer to the sneering accusations of the

Pharisees, that the poor and ignorant, the despised

and degraded were those whom the Lord welcomed

and taught (John vii. 48, 49 ; Luke xv. I, 2).

For it is stated that "Whoso mocketh the poor

reproacheth his Maker " (Prov. xvii. 5) ; and this

verse of Psalm Ixix. is quoted in Romans xv. 3, in

immediate connection with the call "to bear the

infirmities of the weak, and not to please ourselves."

In verses 10 to 12 of the Psalm, the result of

bearing the marks of sorrow and grief was, "I
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became a proverb to them. They that sit in the

gate speak against Me ; and I was the song of the

drunkards." Three sets of people are here in

dicated, as joining in casting reproach upon the

Saviour, when He became

" The by-word of the passing throng,

The ruler's scoff, the drunkard's song."

Alienation from one's own kinsfolk "for His sake" ;

sneers and reproaches from the prosperous world,

for those who seek the outcast, the poor and needy,

to bring them to Christ ; mockery and ridicule

from the careless worldling, the self-satisfied man of

position, and the sin-bound slave of drink, against

those who grieve over iniquity and sin, and lament

the dominion of sin in men's souls : these are the

forms of reproach which will come on those who

are "bearing the cross."

An illustration of how these fell to the lot of one 1llustration

true disciple may be drawn from St. Paul's writings, proach

where he says: "For I think that God has set forth us

the apostles last, as it were appointed to death : for we

are made a spectacle unto the world, and to angels,

and to men. We are fools for Christ's sake . . .

we are weak ... we are despised . . . reviled

. . . persecuted . . . defamed . . . we are made

as the filth of the world, and are the offscouring of

all things unto this day" (1 Cor. iv. 9-13). The

H
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treatment of many a missionary among heathen and

Mohammedans ; the secret trials at home, in the

workshop, among companions, of countless true

disciples ; the sneering nicknames given to faithful

followers of Christ in our own day, are enough to

tell us how real is the reproach for those who are

" bearing the cross." This serves also to explain

the meaning of the often misinterpreted phrase,

" without the camp." A whole sect of modern

Christians has assumed and taught, that "the camp"

means any organised community or church of pro

fessed Christians; and then founds its appeal for

all believers to join in their unorganised assemblies

solely on this passage : " Let us go forth there

fore unto Him without the camp " (Heb. xiii. 1 3).

Practically the question of the camp and its inhabi

tants depends upon the sentence following: "With

out the camp, bearing His reproach." The bearing

of the reproach puts a soul outside, the refusal of

it keeps him inside the camp. You may belong to

any church in Christendom and yet be outside the

camp, if you are bearing His reproach ; and you

may be outside all the churches and yet inside the

camp, if in your life you shirk and avoid the re

proach and the cross of Christ.

The mi«nse It is by keeping to this strictly scriptural mean-

phrase jng of the phrase, " Let him take up his cross," that

we discern the feeble unreality of the interpretation
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commonly attached to it. Every one is familiar

with the custom which prevails, whereby people

call their poverty, or sickness, or uncongenial

friends, or trying relatives, or even their bad

temper, "their cross which they have to hear."

Yet, tested by the language of Scripture, not one

of these things is a cross or has anything to do

with a cross. Sometimes the error is emphasised

by an approved illustration : two sticks are placed

crosswise, and taken to represent God's will and

ours ; so that whilst they are running in contrary

directions we are supposed to find God's will a cross

to be borne ; but when we yield to God's will the

cross disappears. The truth is found to be the

exact opposite of this illustration. It is mainly by

refusing God's will and way that the cross is escaped

and avoided ; and only when His will is fully

accepted and obeyed does the cross-bearing really

begin. The very terms of discipleship : " Let him

take up his cross," serve to show that whatever the

cross is, it is something that can either be taken or

left, chosen or declined. Now poverty and sickness

and the lack of sympathy, and the existence of irri

table relatives near us, none of these things are a

matter of choice : where they exist they exist, and

you cannot avoid them. So then these cannot be

the cross. But what shall we say of an evil, hasty,

or bad temper ? Can this be the cross which the



I16 PERSONAL CONSECRATION

Lord bids His disciples take up and bear ? Not for

a moment. A bad temper is not a cross, but a

crime ; and the sooner it is recognised as totally

alien to the spirit of Christ, an evil to be confessed

and to be delivered from, the better for the soul

that is bound by it Let there be no self-deception

about these things : they are not the cross, they

form no object of choice, they are not conditions of

discipleship, they do not belong to the idea of the

reproach of Christ.

A subject But ere we close this chapter and branch of
for choice,

action, and consecration truth, let it be a matter of personal
conduct r

consideration to us, that this cross-bearing is a

matter for choice and decision, for definite and initial

action, for continuous and permanent conduct, in

the true disciple of Christ. A matter for choice,

not in the sense that the Christian is at liberty to

choose it or not, but as something upon which he is

bound to exercise his choice and decide for Christ's

service; just as each soul that hears the call,

" How long halt ye between two opinions ? " is bidden

to decide for Christ's salvation. A matter for de

finite action following upon the choice, and actu

ally taking up the offered cross in the service of

Christ. A matter also for permanent effect on con

duct, a daily fresh apprehension of the position

once assumed, a taking up anew of the reproach of

Christ as we go forth into the world for the round
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of the daily life. St. Paul writes in one place of

" that which cometh upon me daily, the care of all

the churches" (2 Cor. xi. 28). With him doubt

less every church he founded was home at once

upon his heart, to care for it as long as he lived ;

yet also there was daily a fresh assumption of care

for it, " always in every prayer of mine for you all

making request with joy " (Phil. i. 4). Thus is

the disciple who would be consecrated to Christ's

service bidden to assume once for all, and to resume

day by day, the cross and the reproach, and to bear

it after Jesus.

In summary of this topic we notice: (1) that

the variety of words and tenses employed, serve to

show that in consecration there is both a definite

commencement and a continuous conduct de

manded; (2) that "bearing the cross" meant

originally to have the character of a condemned

and rejected criminal in the eyes of the world ; (3)

that such treatment was foretold by our Lord, and

endured by Himself and His apostles; (4) that

another expression for the same thing is " bearing

the reproach of Christ"; (5) that this reproach

follows wherever there is a life lived for Christ's sake,

wherever a zeal for God's house and a heart-grief

over evils within it, are ruling characteristics ; (6)

that it will often mean alienation from friends, and

always ridicule, sneers, and hatred from the world
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that hated Christ; (7) that this reproach is the

factor which gives fellowship with Christ " without

the camp " ; (8) that to explain the cross by the

ordinary trials of life or the faulty defects of cha

racter is a total misuse of the phrase ; and (9) that

it is a matter for personal choice, definite action,

and continuous practice by every 'faithful disciple

of Christ.
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CHAPTER IX

LIFE SAVED AND LOST

" Whosoever will save his life shall lose it : and whosoever will

lose his life for My sake shall find it."—MATT. xvi. 25.

CLOSELY connected with the words about bearing Fourth con-

the cross, and occurring also in each of the three stated,

descriptions of discipleship, is the next condition

and step in consecration, given in these terms:

" For whosoever will save his life shall lose it :

and whosoever will lose his life for My sake shall

find it" (Matt. xvi. 25). In the parallel passage

of St. Mark viii. 35, there is a slight addition:

"for My sake and the Gospel's;" and both there

and in St. Luke ix. 24, for " find it," the closing

words are " save it." The same statement occurs

in Matt. x. 39, and is abbreviated in Luke xiv. 26

into the short phrase : " hate . . . yea, and his

own life also." Besides these direct expressions

of this further condition, it appears in two other

places as a principle of application to every Chris

tian life, and one that is illustrated in the life of

the Master Himself. When warning the disciples
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of the return of the Son of Man, and likening that

day to the time of Noah in the coming of the flood

and the time of Lot in the overthrow of Sodom,

our Lord points out the real condition of pre

paredness in these words : " Eemember Lot's wife.

Whosoever shall seek to save his life shall lose it ;

and whosoever shall lose his life shall preserve it "

(Luke xvii. 33). The other occasion is that of the

Greeks at the last Passover in the Gospels coming

to Philip, and saying, Sir, we would see Jesus.

Upon receiving this report, our Lord answered

thus : " The hour is come, that the Son of Man

should be glorified. Verily, verily, I say unto you,

Except a corn of wheat fall into the ground and

die, it abideth alone : but if it die, it bringeth

forth much fruit. He that loveth his life shall

lose it: and he that bateth his life in this world

shall keep it unto life eternal" (John xii. 23-25).

The context seems to imply that our Lord here

gives the condition, on which alone He could be

known to seeking souls throughout the world, and

gather in the much fruit from other lands, to

which His commands after resurrection chiefly refer.

Only after " the sufferings of Christ " could there

be "the glory that should follow" (1 Pet. i. n);

for the Master as for the servants the principle

must hold, that only by losing the life can it be

found, saved, and kept in the truest sense.
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The wide application of this principle may be various
. , . , . applications

seen by the varying circumstances under which it °? the <=<>n-
* •* ° dition.

was applied. Spoken to the Twelve when commis

sioned for their first evangelistic journey, it defines

the spirit in which this and all future service must

be undertaken; without it, they would not be

"worthy" messengers (Matt. x. 38, 39). Eepeated

to the disciples with the multitudes, it pressed home

the real issues of profit and loss in the eternal

glory, as decided by the attitude of the soul in this

life (Matt. xvi. 25-27). Addressed to the great

multitudes, it enforced the absorbing demands of

true discipleship (Luke xiv. 26). Uttered in con

nection with the prophecy of the Second Advent, it

revealed wherein the preparation for that Coming

actually consists. Given to the disciples in response

to the appeal of the Greeks, it unfolds the method,

in Master and servants alike, by which the Gospel

will be carried to the world's end. The frequency

of repetition, the diversity of application, for this

principle, is good reason for searching carefully into

its exact meaning, and endeavouring to bring its full

force to bear upon our lives to-day.

Examining the language employed, we find some

little confusion introduced into the subject by the

rather contradictory translation of the AuthorisedVer

sion, which in the Eevised Version is satisfactorily

corrected. The verses 2 5 and 26 of Matt. xvi. contain

DDD
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*ne Cf166^ word "^vyy four times, the last two

" apparently explaining the meaning of the first two.

But the A.V. translates them by different English

words; and the ordinary reader has no means of

knowing that the twofold " soul " of verse 26 is the

same as the twofold " life " of verse 2 5 . The E.V. is

consistent in translating it " life " all through, and

suggesting in the margin that it may be " soul " all

through. A very cursory glance at the passage is

sufficient to show which is the right meaning. For

in verse 25 the Lord is urging upon His disciples

that the only way in which something can be per

manently found, gained, or kept in the world to

come, is by deliberately losing it in this world.

Now this cannot possibly be the " soul," in the

sense ordinarily implied by the word ; for the Lord

came to save men's souls, and could not in any way

mean that they should be lost. But it can be, and

no doubt it is what we understand by the " life,"

which if given up and lost to all sense of personal

profit and gain for the sake of Christ and the

Gospel, will be found to have been wholly gained in

the world to come. In this sense verse 26 further

expresses the same thought, that no amount of

personal advantage now can make up for the loss

of a wasted life hereafter. The use of the word

" life " for the Greek •vf/i/Xf is therefore consistent

throughout the two verses, and the use of the
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word " soul " conveys a faulty impression to the

reader.

The verbs used in connection with the " life " in The verbs

these passages are four. The professed follower of

Christ may by his own choice decide to " save "

or to " lose " it : Greek, o-w^eti/ and avoXXwai. In

the former case he will prove ultimately to have

" lost " it, dTroXXwat again ; and in the latter he

will eventually " save " or " find " it, a-ta^eiv and

evpuriceiv. The fourth verb employed occurs only

in the explanatory verses, as in Luke ix. 25, where

we read: "For what is a man advantaged if he

gain the whole world, and lose himself, or be cast

away ? " The word here translated " be cast away "

is one that occurs six times in the New Testament,

and in all the other places has its meaning much

better and more clearly given than here. In Matt.

xvi 26; Mark viii. 36, it is rendered "lose;"

in I Cor. iii. 15; Phil. iii. 8, " suffer loss ; " in

2 Cor. vii. 9, "receive damage." In classical

Greek this verb—fyfjuova-Ocu—is the regular word

for being fined, and expresses the exact opposite of

being rewarded. The place referred to above, in

1 Cor. iii. 15, is perhaps the most complete

parallel one could find to the passages about dis-

cipleship we are considering. After writing of

the one foundation, " which is Christ Jesus "—and

corresponds to the " coming unto Me " of disciple-
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ship,—St. Paul explains the twofold possibility of

the after life. It may be like a building of gold,

silver, precious stones, or like one of wood, hay,

stubble ; just as in our subject it may be a life

saved or lost. Then the Apostle points to the

ultimate issue, things as they will appear in the

other world, and says : " If any man's work abide

which he hath built thereupon, he shall receive a

reward. If any man's work shall be burned, he

shall suffer loss (fyfjuova-Bai) : but he himself

shall be saved ; yet so as by fire " (I Cor. iii.

14, 15). The parallel here is very close with the

verses of Matt, xvi., where in verse 26 there is

warning of "losing (QiiuovvQai) his own life,"

and in verse 27 the "reward according to his

works."

service, not It is well once more to insist that discipleship
salvation,

the topic, ig not the condition of salvation of the soul, but

the consequence of it. In the matter of salvation

there is no question of reward gained or lost; it

is a free gift imparted and received. Hence these

verses that deal with the gaining or missing of

reward cannot refer directly to the salvation of

the soul. But discipleship implies service, and

to service the gaining or losing of a reward

is distinctly attached. The words about crowns,

prizes, recompense, rewards, gain, glory, are ever

in connection with service faithfully rendered ; and
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the loss of these possible possessions follows upon

failure of faithful service. Such then is the topic

before us : not the saving or losing of the soul, but

the life ,reckoned as gained or lost, according as it

is yielded up to the Master's service, or withheld

from Him and kept for selfish ends. The world

that knows not Christ is accustomed to use prac

tically the same language. When it hears of some

man of marked ability and power giving up his

life for missionary work among the degraded and

outcast of our own or heathen lands, it calls such

a life thrown away, wasted, lost. It reckons

that he has lost the chance of making a name, a

fortune, or a mark in history ; and thinks him a

fool for his pains. But the Lord bids us look the

other side of the veil, and weigh things in the

balances of the sanctuary. Then it appears that

a life thus lost, as the world names it, is really

saved, gained and kept; whilst the life spent for

worldly advantage, earthly profit, and selfish ends

counts but as pure loss, and is worth nothing in

His sight.

Our Lord's use of the idea of losing and keeping Christ as
0 r ° Example.

the life, in John xii. 24, 25, applies it to Himself

and His own conduct, and once more makes Him

the example for disciples to follow. We have

already seen how all the other conditions of dis-

cipleship were fulfilled by Him, ere He laid them
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down as rules for His disciples. He left His

Father's throne and presence, that He might come

to earth for man's salvation ; so He bids us not

love father or mother more than Him. He denied

Himself with such absolute completeness, that His

very judgments, words, actions, and will were not

His own but the Father's; and thus He bids us

deny self and follow Him. He took up the cross,

figuratively as the reproach He bore for God and

His house, and literally on the way to Calvary ;

and then bids us take up the cross likewise. Now

also, in urging upon disciples the call to lose their

life here, that it may prove all gain up there, He

shows that He has gone before along this path, and

done the same Himself which He bids us do. For

Himself as for us the principle is true, only through

death comes full life, only through apparent loss

comes real gain, only through suffering comes the

glory to follow. "Verily, verily, I say unto you,

except a corn of wheat fall into the ground and die,

it abideth alone : but if it die, it bringeth forth

much fruit." Here is the picture of His life laid

down, given up, and lost, as the only way by which

it could produce the much fruit of a world-wide

Church and an innumerable multitude of saved

souls. " He that loveth his life shall lose it ; and

he that hateth his life in this world shall keep it

unto life eternal." This is the principle upon
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which He acted Himself, and to which reference

is frequently made elsewhere : " I am the good

shepherd : the good shepherd giveth His life for

the sheep. I lay down My life for the sheep. I

lay it down of Myself. Greater love hath no man

than this, that a man lay down his life for his

friends. He laid down His life for us. The Son

of Man came ... to give His life a ransom for

many" (John x. 1 1, 15, 18 ; xv. 13 ; I John iii.

16; Matt. xx. 28). In all these passages the

Greek word for " life " is the ^X'7, which is used

in the main text we are considering.

This principle of our Lord's own action is from

the context of John xii. 25 evidently meant to be

applied to His followers also; for the next verse

goes on : " If any man serve Me, let him follow

Me ; and where I am, there shall also My servant

be : if any man serve Me, him will My Father

honour." Thus also the verse 16 of I John iii.

joins His example and our commanded practice

together : " He laid down His life for us : and we

ought to lay down our lives for the brethren."

The example of the Saviour was accepted by the Apostolic

apostles as one to be followed in the most literal

sense. A few quotations out of many will suffice

to show, how they acted upon this principle and

fulfilled this condition, of losing, hating, and giving

up their lives for Christ's sake and the Gospel's,
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that they might find and keep and save them in

the world to come. To the Ephesian elders St.

Paul said : " Neither count I my life dear unto

myself, so that I might finish my course with joy;"

and to the brethren at Cesarea : " I am ready not

to be bound only, but also to die at Jerusalem, for

the name of the Lord Jesus " (Acts xx. 2 5 ; xxi.

13). Of Priscilla and Aquila he wrote as, "My

helpers in Christ Jesus : who have for my life laid

down their own necks ; " thus most practically were

they willing to "lay down their lives for the

brethren " (Rom. xvi. 3, 4). Of Epaphroditus again

he says : " For the work of Christ he was nigh

unto death, not regarding his life, to supply your

lack of service to me " (PhiL ii. 30). And of the

victorious saints it is said in heaven, " They loved

not their lives unto the death " (Eev. xii. 1 1 ).

oid Testa- Old Testament phraseology gives some further
ment f °

examples, help in illustrating this condition of a life lost for

Christ and the Gospel's sake, when we read of three

heroes under the old dispensation these words :

" My father fought for you, and adventured his life

far, and delivered you;" "I put my life in my

hands, and passed over against the children of

Ammon, and the Lord delivered them into my

hand ; " " He did put his life in his hand, and slew

the Philistine, and the Lord wrought a great salva

tion for all Israel " (Judges ix. 17; xii. 3 ; I Sam.
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six. 5). In each of these cases the condition on

which deliverance was wrought and effective service

rendered, was that the warrior disregarded his own

life and was willing to give it up ; by so doing he

saved both his own life and that of countless op

pressed brethren. And in each case if the warrior

had shrunk from the risk and the sacrifice, the

service had not been rendered, the deliverance for

Israel had not been wrought, aye, and perhaps the

very life he was trying to keep from risk might

have fallen forfeit to the enemy. The analogy with

our Lord's New Testament teaching is very close

and real; the heroes of faith in all ages must be

distinguished by the same principles of action,

however varied the scenes of their exploits and the

circumstances by which their heroism is tested.

The condition for consecration and discipleship, The yielded

which calls for a practical surrender of the whole climax of
consecra-

life, and a willingness to let it be lost to all per- tion-

sonal ends for Christ's sake, forms in fact the

summary and climax of all that has gone before.

It meets also the possible objection which may so

easily rise in the mind, when these conditions of

discipleship are enforced, that really by this series

of demands the whole being is put under contribu

tion and nothing is left unclaimed by Christ. If

my heart's affections are asked for, my will and

desires made subject, the Lord and His word be-

I
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come the consuming aim of existence ; why then,

what is there left for myself to enjoy and possess ?

Practically nothing, for the whole life is included

in these things, and must be given up if they are

really done. But that is just what our Lord means

that we should do : give up the whole life for Him,

use and occupy it all as His, so that there is

nothing left which is not at His disposal and under

His control. Such a course of conduct the world

which knows not Christ, and the carnal portion of

the Church which cares not to know Him fully,

will always consider exaggerated, outr&, beyond the

bounds of reason, and really a waste of the life.

So it is indeed, if we look no further than the

" this world " of John xii. 25: for it foregoes the

only aims and attainments which the world thinks

profitable, the pleasures and profit of time and

sense and sight. But as soon as the " life eternal"

comes in as a factor, and faith instead of sight

brings in its reckoning, all things assume a different

aspect. This life of ours is seen to have a twofold

value : it may be so spent as to obtain all temporal

success and profit, and to leave nothing over for

the reckoning in the other world ; or it may be

expended solely with an eye to eternal gains, leaving

this world out of account as not worth consider

ing in comparison. The children of this world

show something of this spirit in an elementary
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form when, in order to provide for the future com

fort of wife and children, they curtail their own

luxuries, and make provision for their possibly early

death by life insurance or some other form of

savings. The children of light should see further

and carry out the same principle to its logical

issue ; so using this life on earth, that it may count

as all profit in the life eternal ; so welcoming its

loss (as the world will count it) here, that it may

be found, saved and kept, for the eternity there.

In the three parallel places of the Synoptic The test of
TJ..II ^e Second

Gospels, this demand for a life yielded up to the Advent

Lord is followed immediately by a reference to

the coming of the Son of Man in the glory of the

Father, and to the rewarding of service which

will then take place (Matt. xvi. 27 ; Mark viii. 38 ;

Luke ix. 26). Only in view of that time can these

conditions of consecration be seen in their real

light: that the Lord is not herein laying down

hard rules, to embitter the life and sap its enjoy

ment; but is teaching how it can be spent to the

highest advantage, and how to fill it with the

greatest fulness of heavenly joy. Let in the

light of the Second Advent upon our lives, and

we have the real test as to their profitable use.

When that day comes, there will be some whom

the Lord will confess before His Father and the

assembled angels, and whom He will reward with
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incorruptible crowns and prizes of eternal glory ;

and there will be others of whom He will be

ashamed in that glorious company, and who will

be " ashamed before Him at His coming." This

life and the way it is spent will decide the alter

native of shame or glory then : consecrated lives

of true discipleship will share an eternal weight

of glory; but wasted lives of earthly self-seeking

will be found then a cause of present shame and

eternal loss.

For Christ,s The final reason upon which the Master grounds

the GOB- His demands for such consecration should not be
pel,s.

left unnoticed. " For My sake," " for My sake and

the Gospel's," He asks a yielded life. It gives us

alike His own thought about it, and affords us the

true answer which we should give to a questioning

world. The world understands the total absorption

of a life spent in devotion to scientific researches,

mechanical inventions, and classical studies; and

it explains the loss in such a life of many other

things usually desired, by the simple phrase : " He

lives for science, for invention, for study." It

should be our glory to show a nobler cause and

a grander reason than any of these, to proclaim

a far more enduring renown and a much higher

object, when we say of our lives and of their

consecration to God : " it is for Christ's sake and

the Gospel's." St. Paul thought all was well lost
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and nothing worth considering in comparison, if

only he might " win Christ " in His fulness. If

a noble aim honestly pursued means a noble life,

there can be none more noble than a life spent

" for Christ's sake."

In summarising this chapter, we note: (1) that

the subject concerns the method in which the life

of the Christian is spent; (2) that the method in

which it is spent on earth will decide the value

to be attached to it in the glory ; (3) that if

kept and saved here for selfish or earthly ends, it

will prove to have been lost for eternal value ;

(4) that by being yielded, given up, and lost to

earthly aims and profits, it will prove to have

been gained, saved, and kept eternally; (5) that

our Lord's example, and that of apostolic men,

explains the meaning, and the Old Testament

illustrates it ; (6) that it forms the climax of

consecration, and is to be tested in view of the

Second Advent ; and (7) the powerful plea by

which it is demanded, is "for Christ's sake and

•the Gospel's."
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CHAPTER X

COUNTING THE COST

"Which of you, intending to build a tower, sitteth not down first,

and counteth the cost ?"—LUKE xiv. 28.

counting THE last chapter brought into prominence the idea
the cost . .

of profit and loss, the gaining of a reward or incur

ring of a fine, in relation to the life spent here on

earth. The last of the conditions of discipleship,

which will form the substance of the next chapter, is

introduced by a remarkable passage, occurring only

in the Gospel according to St. Luke, and which lays

great stress upon this same question of profit and

loss in the earthly life of the Christian. The pas

sage runs thus : " For which of you, intending to

build a tower, sitteth not down first, and counteth

the cost, whether he have sufficient to finish it ?

Lest haply after he hath laid the foundation, and is

not able to finish it, all that behold it begin to mock

him, saying, This man began to build, and was not

able to finish. Or what king, going to make war

against another king, sitteth not down first, and

consulteth whether he be able with ten thousand to

134
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meet him that cometh against him with twenty

thousand ? Or else, while the other is yet a great

way off, he sendeth an ambassage, and desireth con

ditions of peace" (Luke xiv. 28-32).

A double parable is here given to those who consecra-
*• tion a

would be disciples, employing two similes which are matter tor
E ' * « o definite

elsewhere applied to Christians : that of a builder, clloice-

and that of a soldier (see 1 Cor. iii. 12; 2 Tim.

ii. 3). In each case the simile is adapted for one

and the same purpose : to bring before the soul the

immense importance of counting the cost ; thereby

implying that the end in view cannot be attained

except at a certain cost, that the question of that

cost ought to be most thoroughly weighed, and that

only after the most careful consideration ought the

final decision to be made. This necessity for deli

beration applies equally to the conditions of disciple-

ship already considered, and to the final one which

is to follow. The similes are connected with the

preceding conditions by the word " for," and with

the succeeding condition by the word " so " (Luke

xiv. 28, 33). All these steps and conditions, each

in turn and the whole subject of consecration, are

thus shown to be matters which do not come about

of themselves, without any deliberation, choice, deci

sion, or action of the soul. It seems as if this were

a point that needed the solemn emphasis here given

to it; for apparently very many people, assured of
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their position as believers in Christ, and claiming

their title as Christians, do not consider that they

are called upon for any further decision about fol

lowing Christ They know that there was need for

decision about repentance and faith, about conversion

and coming to Christ ; but as for any further steps

to follow, they will develop of themselves, they will

follow as a matter of course, they will gradually

find their place in the life, there is no need to take

any further trouble or thought about them. So

men appear to reason.

The demand The teaching of our Lord in the passage now

MOD and before us is the very opposite of this. If we listen
decision. _ . .

to it, we shall find that it is the strongest call to

deliberation and decision upon this question of

consecration, quite as emphatically as upon the

question of conversion. These spiritual conditions

and blessings do not come as a matter of course,

they are not equally evident in all professedly

Christian lives ; and for this very reason, that this

summons of the Master to make a matter of busi

ness calculation, and of conscious and definite

decision about them, is too frequently and widely

ignored. In this light we will look at the twofold

simile employed, and turn to personal use the

demand therein conveyed to us, upon the subject

of discipleship.

The parable of the builder is one that commends
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itself at once to the common sense of every hearer.

In this, as in many other matters, the children of

this world are wiser in their generation than the

children of light. " For which of you, intending to

build a tower, sitteth not down first, and counteth

the cost, whether he have sufficient to finish it."

A definite object is here depicted as occupying a

human mind : he intends, he wishes, he wills, to

build a tower. In order to carry it out effectively,

and attain his wish, he is represented as doing three

things. First he sits down : he takes the attitude The steps in

of quiet deliberation and of lengthened attention, tion.

This is not a matter to be decided by a passing

impulse, on the spur of the moment, without time

for thought. So he sits down. Next he " counteth

the cost " : he draws up his balance-sheet, estimates

the expenditure, allows for possible additions, puts

the outlay at the highest figure on the one side ;

and on the other he places the amount at his

disposal, the convenience with which he can pro

duce the money, and possibly the extent to which

he can safely afford to exceed his immediate reserve

funds, and depend upon prospective income. Lastly,

he comes to a decision " whether he have sufficient

to finish it," before he begins the work at all. If

he should fail to take these steps and carefully

work through the course depicted, the alternative

is vividly portrayed: he lays the foundation, the
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walls begin to rise, then progress is arrested, and

every passer-by mocks the builder for his folly.

This is no fancy picture. In our own country fre

quent cases occur, where some half-finished tower or

ruined pile is called somebody's "Folly," a warning

and a memento of the Saviour's words.

The simile The application of this to the soul of any one who

would be a disciple is evident at once ; yet how often

and how widely is it overlooked. It connects with

discipleship and consecration the three steps just

considered. It bids the Christian sit down first:

here is a business transaction intended that calls

for calm and deliberate treatment ; much of infinite

importance hangs in the balance. It bids him

next to count the cost; to reckon and estimate

how much he will have to spend and forego and

surrender, if the work is to be completed ; to cal

culate how long it will take him, and what demands

it will make ; to balance the gain he hopes to

acquire with the loss he is likely to suffer. Then

it bids him come to a decision, whether it is worth

while, worth the cost, worth carrying through at

any price ; and upon that decision to act and live.

The alternative is true in the soul as in the body :

that if one starts on such a life of consecration, and

then fails to go through with it, from lack of deli

beration and calculation at the start, he becomes a

subject for mockery by the world. A certain man
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made public confession of faith in a surrender to

Christ ; whereupon his worldly friends lamented

together that they would lose the enjoyment of the

worldly entertainments for which his house had been

noted. Not long after, these entertainments were

resumed, and the profession allowed to fade away ;

with the result that the very friends who had re

spected, though they lamented, his change, now

mocked at it and said : " After all, it has not

made much difference." The world which rejects

the claims of Christ has often a keener apprehen

sion of what those claims demand, than the Christian

who is carelsss about obeying them. The world

can respect, even if it hates, the thorough disciple ;

but it mocks, even while it welcomes, the half

hearted and backsliding professor of religion.

The second simile enforces in the main the same Second de-
mand for

lesson, though under different circumstances and in deiibe
' ° tion.

view of an even more solemn alternative. The

parable of the king, "going to make war against

another king," presents the same three steps of de

liberation as the parable of the builder. He sits

down first ; for a matter of serious import calls for

careful thought, affecting as it does himself, his

throne, and his people. Next, " he consulteth

whether he be able with ten thousand to meet him

that cometh against him with twenty thousand."

Here is need for more cautious calculation, for clear
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apprehension, and accurate knowledge, not only of his

own forces and their value, but the comparative value

and numbers of the opposing host The ten thou

sand Greeks under Xenophon were worth ten times

their number of undisciplined and effeminate Per

sians ; but they could not have conquered even an

equal ten thousand, such as Eome produced in her

prime. Then comes the decision and the alter

native : either the confidence of victory, and the

bold incurring of every risk to gain it ; or the pru

dent avoidance of danger before it comes too near,

and a humble submission to the terms of peace.

Again the parallel holds good for the Christian.
cation of _ .

the simile. He is to make it a matter of calm and business

like consideration, of thorough and deliberate calcu

lation, and of a final and lasting decision. The

actual force of the simile, as far as it touches the

opposing king, is perhaps open to a double inter

pretation. It may indicate the forces arrayed

against the Christian in his way to heaven, and the

need to obtain divine power upon his own inade

quate strength, if he is to meet them successfully.

Then the decision would be like that of the man in

" Pilgrim's Progress," who sees the staircase filled

with armed men to resist any passage to the realm

of glory above ; but he counts the cost, girds on his

armour, determines to win his way through, and

bids the writer put down his name for the conflict.
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Such may be the Christian's decision, to face every

obstacle boldly, and incur every loss, rather than

miss the glory of the reward.

But the parable may have another meaning, akin Alternative
rt use of the

to the warning of Christ in Matt. v. 25, 26 : " Agree 8imU«-

with thine adversary quickly, whiles thou art in the

way with him ; lest at any time the adversary deliver

thee to the judge, and the judge deliver thee to the

officer, and thou be cast into prison. Verily I say

unto thee, Thou shalt by no means come out thence,

till thou hast paid the uttermost farthing." Here

it would seem that God is the adversary of the un-

repenting sinner, to whom the most urgent advice

comes home to agree with God quickly, while life

yet lasts. And it may be that the opposing king,

with his overwhelming forces, represents God as

He will meet the professed Christian at life's end.

Such an aspect serves at least to give great force

to the idea of the soul desiring "conditions of

peace " ; and indicates that it is the highest wisdom

to find out now, upon what terms we may meet

Him with joy and not fear, with boldness and

not shame, when this life is ended and the other

begins. Whilst some uncertainty exists, and rival

commentators take opposite views upon this minor

point of interpretation, there is no room for doubt

or divergence upon the main point : that these two

parables press home, with intense earnestness, the
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need for calm deliberation, careful calculation, and

conclusive decision about the whole question, and

the various conditions of discipleship and consecra

tion.

TWO ways of But when this is in some measure attempted,
reckoning?

profit and when souls do at least partially weigh the question

of profit and loss connected with whole-hearted

service of Christ, there may still occur a mistake,

which needs to be warned against and avoided.

The matter is taken up thus : " If I determine to

follow Christ wholly, I shall lose this line of busi

ness advantage, and forfeit that prospect of larger

gains ; I shall have to leave this form of recrea

tion, forego that line of pleasures, and avoid these

circles of friendship. I must give up this, let go

that, and have done with the other thing. The

loss is enormous; it is more than I am willing to

endure ; it is not fair to ask it of me." In this

way, the eyes being fixed on the earthly loss, it

bulks so largely that all else is put out of propor

tion, and the wrong decision is made. There is

another, a wiser and a truer method of calculation.

Let the soul reckon and estimate, not what it will

lose of earthly things if it follows Christ wholly,

but what it will lose of heavenly things now, and

in eternity, if it does not follow Christ fully. Put

it in these terms : " What shall I miss of present

peace, present blessing, present usefulness and
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service, present fruitfulness and glory to God;

and what shall I lose of future reward and recom

pense, future glory and happiness, future praise of

God, if I do not take up the terms of discipleship

and consecrate my life to Him ? " That was the

way in which the heroes of Scripture made their

estimate ; and in the power of such a calculation

the true decision was gained.

Look at some examples of such a counting of the Examples of
'' counting

cost. When our Lord was enforcing the need for tte cost

leaving all to follow Him, and Peter had asked the

reward for doing so, He answered : " Verily I say

unto you, There is no man that hath left house, or

brethren, or sisters, or father, or mother, or wife, or

children, or lands, for My sake, and the Gospel's, but

he shall receive an hundredfold now in this time,

houses, and brethren, and sisters, and mothers, and

children, and lands, with persecutions ; and in the

world to come eternal life " (Mark x. 29, 30). A

proper counting of the cost will therefore put down

the loss of ten thousand per cent.—for such is the

value of " an hundredfold "—to every one, who

refuses to leave aught that stands in the way of

discipleship. Again, when St. Paul counted the

cost, he reckoned " that the sufferings of this pre

sent time are not worthy to be compared with the

glory that shall be revealed in us " (Rom. viii. 18) ;

he declared that " our light affliction, which is but
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for a moment, worketh for us a far more exceeding

and eternal weight of glory " (2 Cor. iv. 17); he

counted the seven topics of human righteousness

he possessed to be " but loss for the excellency of

the knowledge of Christ Jesus my Lord " (Phil. iii.

8). Again of Moses we are told the double com

parison he made, " choosing rather to suffer afflic

tion with the people of God, than to enjoy the

pleasures of sin for a season ; esteeming the re

proach of Christ greater riches than the treasures

of Egypt : for he had respect unto the recompense

of the reward" (Heb. xi. 25, 26). Once more, in

the second and third chapters of Revelation, there

is put before us a sevenfold reward and glory to

be gained, by those who consent to the sevenfold

conditions of overcoming. Surely here are found

the materials for calculation, and a right estimate

of profit and loss. Who can endure to lose such

glories, both present and eternal, for the fleeting

and illusive profit of a passing moment ? Let

us sit down, count the cost, and decide for

God.

Faith,s work The principle of the true Christian life is given

Bion. "in the words, "We walk by faith, not by sight"

(2 Cor. v. 7) ; and nowhere is the victory over sight

more needed than when balancing the matters of

profit and loss in the service of Christ. The re

wards, the prizes, the recompense, the glory are



COUNTING THE COST ttf

invisible to the earthly sight ; faith must appre

hend them and bring them into account. But

when faith thus acts, and when the soul sits down

to put faith's estimate, founded on God's promises,

upon the balance-sheet, then surely there can be no

question as to the conclusion. It ought not to be

hard or strange to any one who, by trust in the Word

of God, has found the beginning of the Christian

life, to go on upon that "Word in proving the de

velopment and fulness of that life. The condition

for such vision of faith, and such right and wise

decision, is fulfilled, " While we look not at the

things which are seen, but at the things which

are not seen : for the things which are seen are

temporal; but the things which are not seen are

eternal " (2 Cor. iv. 1 8).

In summary we notice briefly : (1) that the

Lord enforces a lesson with a double parable, in

connection with the conditions of discipleship ;

(2) that the lesson enjoins deliberation, calcula

tion, and decision upon all would - be disciples ;

(3) that the question of profit and loss depends

upon the decision; (4) that the loss to be con

sidered is, not only earthly loss from following

Christ, but earthly, heavenly, and eternal loss

from not following Christ; (5) that the heroes of

Scripture thus acted ; and (6) that by faith we can

do the same.
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CHAPTER XI

FORSAKING ALL

" So likewise, whosoever he be of you that forsaketh not all that

he hath, he cannot be My disciple."—LUKE xiv. 33.

Progress of THE last of the conditions of discipleship is now
conditions.

before us, connected with those that have already

been considered by the solemn appeal to "count

the cost." That appeal was joined to the preceding

conditions by its introductory " for " : " For which

of you . . . sitteth not down first, and counteth

the cost ; " and it is as closely applied to this last

sentence by the " so likewise " of the text. The

whole series of conditions, which are the real prin

ciples of personal consecration, has been working

outwards from the heart, and with this last one has

reached the furthest outer limit of the individual

life. Prom the demand for the first place in the

affections we passed, through the displacement of

self from the position of ruler in the life, to the

cross-bearing of the reproach of Christ at the hands

of the world. Then the surrender of the life itself

is asked, with the wise estimate of what it costs

146
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and what it gains by doing so ; and now we have

come to that which is quite on the outside of the

man, not himself in any sense, but the possessions

attached to him and the things he calls his own.

We noticed the same order of things in the offer

ings of the priest at his consecration : first, the fat,

symbolising the riches of the heart's affections ; then

the right shoulder, to indicate the powers of the

body and the life ; and last, the bread from the

basket, as representing the man's goods and posses

sions, his " basket and store." It seems therefore

to be an intentional and normal order of things,

that in consecration and discipleship, as in every

other aspect of the divine life in man, everything

must begin from the centre and work out to the

circumference. The heart, the foundation, the root,

the inner man, must first be set right with God ;

then through the mind renewed, the aims sanctified,

the motives cleansed, the eye made single, we pass

to the bodily powers yielded to God ; and reach at

last the goods and possessions to be consecrated and

treated as His.

In Old Testament times instructions were given ow Testa-

in relation to the claims of God on a man's outward instructions
on the

possessions with extreme minuteness. The tithe for «*!«*

the support of the Levites, the second tithe for use

at the stated festivals, the regular order of first-fruits

and offerings, and the surrender of all advantage
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from the fruits of Sabbatic year : these rules

denned with much exactness the demands of God

for the consecration of Israel's possessions to Him.

But in the New Testament such particular injunc

tions have disappeared, as marking the infantile

stage of the soul's growth ; and in their place are

given great principles, intended to be worked out

with the intelligence of full-grown and mature souls.

Such a principle, nay, rather the sum of such prin

ciples, is conveyed with a wide and grand compre

hensiveness, when the Lord said : " So likewise,

whosoever he be of you that forsaketh not all that

he hath, he cannot be My disciple."

The last It is commonly said, in a kind of proverbial
stage in con
secration, utterance, that the last part of a man to be con

verted is his pocket. It would be more scriptural

to change the word " converted "—which implies

God's action—into the word " consecrated "—which

is God's demand for man's action. Then we shall

see that normally and literally, the last part of

man which he is called to consecrate, and the part

which most conclusively proves his consecration,

is his outward possessions, his purse and his pro

perty. Last as it is in the divine order, it seems

also to be very decidedly the last in human appre

hension ; for there is probably no aspect of the

whole subject of consecration, in which the living

Church as a whole is more dull of apprehension,
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sluggish iu action and tardy in obedience, than this

which touches the possessions. Yet on this point

the language of our Lord is as uncompromising, and

Ills conditions as absolute and unavoidable, as ou

each that has gone before : " Whosoever . . . for-

saketh not all that he hath, he cannot be my

disciple." The reality, the complete fact, of true

discipleship is still lacking and cannot exist, until

this final condition is accepted and obeyed, until

with the heart, the will, and the life, the possessions

also are given to Him.

As in the preceding stages of this inquiry, so Definition
• ini- °* terms

in this portion also, we shall find it well to examine sought tot.

with careful minuteness the expressions uttered by

the Master ; both to avoid the error of a hasty

judgment, that such a demand is practically out

of reach, and to apprehend the real purpose He

intended to effect in the disciple's life. Two words

are employed in this sentence, which deserve exact

study and particular definition, that the divine

intention may be fully grasped : first that which is

translated " forsaketh," and next the one rendered

" all that he hath." A clear grasp of the meaning

attached to these words will serve to simplify the

whole subject, of the connection between the pos

sessions of the Christian and his personal consecra

tion to God.

Taking the latter of these two phrases, " all that
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' AII that he hath." we examine it with a view to discovering
he hath."

the real limits of the subject, with which conse

cration is here concerned. The Greek words TO.

wap^ovra, which correspond in this place to the

three English words, " that he hath," are found with

three other equivalents in the New Testament ; all

of which are of use and interest as serving to bring

out the literal sense intended. In Luke viii. 3,

we read of certain women who accompanied Christ,

and " ministered unto Him of their substance ; "

where the word " substance " translates the Greek

under consideration. In ,Luke xi. 21: "his goods

are in peace ; " Luke xvi. 1 : " had wasted his

goods ; " Luke xix. 8 : " the half of my goods ; "

we have another rendering for the word, which is

used also in Matt. xxiv. 47; xxv. 14; I Cor.

xiii. 3 ; Heb. x. 34. A third equivalent for the

same Greek word is found in Luke xii. 1 5, where

the English is " the things which he possesseth ; "

and in Acts iv. 32: " the things which he pos

sessed." Whilst the rendering of our text recurs

in Luke xii. 33 ; "Sell that ye have;" 44, "Over

all that he hath;" Matt. xix. 21, "Sell that thou

hast." These four English phrases, truthfully re

presenting the Greek words, give an unmistakably

complete idea of the subject under consideration.

A man's "substance," his "goods," "the things

which he possesseth," and " all that he hath," form
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a comprehensive description of everything under

stood by the words "property, possessions, means,

money, wealth, wages, income." The subject there

fore includes everything which a person claims as

or calls his own, outside the powers and faculties

of the body and all that is within it.

This being the matter to be dealt with, the "
* eth.

other word explains what that dealing is to be.

In this case also three other English renderings are

found for the Greek word airoTaa-crerai here trans

lated as "forsaketh." In Luke ix. 61, a disciple

asks that he may " first go bid them farewell ; "

and in Acts xviii. 2 1, it is said of St. Paul, that he

" bade them farewell ; " in which two passages to

"bid farewell" represents the "forsaketh" of our

text Then in Acts xviii. 18, Paul "took his

leave;" and in 2 Cor. ii. 13, describes himself as

" taking my leave of them." Lastly, in Mark vi.

46, where our Lord is dismissing the multitudes,

we read, " when He had sent them away," in the

sense of dismissing or bidding them farewell. The

translation of the text, " forsaketh," does not occur

elsewhere ; as indeed the six passages named are

the only places where the word occurs in the New

Testament. These other three translations serve

to throw a useful light upon the Master's condition

of discipleship. They represent Him as bidding

His followers to "bid farewell to," "take leave
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of," say good-bye to their possessions ; as though

renouncing their own rights of disposal over their

property, and putting it into the charge of another.

A possible case in ordinary life may serve to
illustrated. r " .

illustrate this demand as a practical reality. The

eldest son of a family has been lost at sea, and

shortly after receipt of the news his father has

died. The property is left by will to the eldest

surviving son, and the second son of the family

consequently takes possession, enjoys the inheri

tance, and makes full use of his wealth. After

two years the eldest son reappears, having been

shipwrecked and cast ashore out of the ordinary

track of vessels. What happens to the property ?

He is of course entitled to all that the second son

has been possessing. But he bids his brother

remain in possession as his own manager and re

presentative, accounting to him for all the income

and expending it according to his directions. From

the day of the eldest son's reappearance we should

say, that the second son "bade farewell" to the

property ; and the phrase would be equally true,

even if he remained in charge of it as manager,

and appeared outwardly in the same position as

before. The eldest brother might alter his arrange

ments, but whatever these were it would still be

true, that the second brother had said good-bye to

his ownership from the day of his brother's return.
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Keeping this explanation in mind, we can now The final
r ° * .... . claim of the

see clearly what this final condition of discipleship Mast«r-

means. The Master has already claimed from every

one who would be His disciple, the first place in

the affections, the submission of the will, the

acceptance of His reproach, the surrender of the

life to Him. Now His claim takes in one more

thing, and declares that without it discipleship is

incomplete, nay, is non-existent The disciple's

possessions and property, all he called his own, are

now to be put under another Owner ; he is to bid

farewell to his rights and authority over them ; he

is to forsake his position as proprietor ; henceforth

they are the Master's, and he is only steward or

treasurer over what he once called his own.

As in other conditions demanded from His dis-

ciples, so in this one also, the Master has fulfilled

it Himself first, and has made Himself the Pattern

and Example for His followers. At every stage of

the Christian life we may read afresh : " I have

given you an example, that ye should do as I have

done to you" (John xiii. 15). If He demands the

forsaking of all by us, it is no more than He did

for us. " For ye know the grace of our Lord Jesus,

that, though He was rich, yet for your sakes He

became poor, that ye through His poverty might

be rich " (2 Cor. viii. 9). It is probably also an

illustration of His own conduct that is given in
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the parable of the " treasure hid in a field ; the

which when a man hath found, he hideth, and for

joy thereof goeth and selleth all that he hath, and

buyeth that field " (Matt. xiii. 44). For the Church

is His " peculiar treasure," hid in the field of the

world ; for " the joy set before Him " of gaining

this Church, He left all that He had and

" emptied Himself ; " and by His redemption-

work He " bought with a price " those whom He

now calls "not their own." (Comp. Ps. cxxxv. 4

and Tit. ii 14 ; Heb. xii. 2 ; Phil. ii. 7 ; 1 Cor.

vi. 20.)

The ex- This example of Christ Himself was followed
ample of the

Apostles, also by His disciples and apostles, who could

quietly and confidently appeal to Him, and find

their appeal accepted and a blessing given to it,

when they said : " Behold, we have forsaken all,

and followed Thee " (Matt. xix. 27). It was there

fore a condition, which those who first were called

disciples fully accepted and faithfully fulfilled. It

seemed to them a simple and natural thing, that

at His command all of earthly possessions should

be let go, dealt with only by His command, in

order wholly to follow Him. St. Paul is in the

same position, when he writes of himself : " Yea

doubtless, and I count all things but loss for the

excellency of the knowledge of Christ Jesus my

Lord; for whom I have suffered the loss of all
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things " (Phil. iii. 8) ; and again describes himself

" as poor, yet making many rich ; as having nothing,

and yet possessing all things" (2 Cor. vi. 10).

But not to the apostolic leaders and rulers of The ex-
ample of

the early Church was this obedience to the call, «jeeariy
J ' Church.

and acceptance of the conditions, of Christ con

fined; the whole Church, in the first days of

its Pentecostal fire, was equally ready and faith

ful to the Master's will Immediately after

Pentecost the following description occurs of the

conduct of the company of young disciples : " All

that believed were together, and had all things

common ; and sold their possessions and goods,

and parted them to all men, as every man had

need" (Acts ii. 44, 45). Presently the further

record follows : " And the multitude of them that

believed were of one heart and of one soul :

neither said any of them that ought of the

things that he possessed was his own ; but they

had all things in common . . . Neither was there

any among them that lacked : for as many as

were possessed of lands and houses sold them,

and brought the prices of the things that were

sold, and laid them down at the apostles' feet:

and distribution was made unto every man ac

cording as he had need" (Acts iv. 32, 34, 35).

A condition of affairs prevailed thus in the early

Church, which afforded a picture of the most
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literal and exact obedience to the condition of

discipleship under our view. If fulfilment of

the Master's terms meant the right to be called

His disciples, these were disciples indeed.

The teach- The apostolic precepts, given under the inspira-

tion of the Holy Ghost, expanding and explaining

the teaching and words of the Master, fully bear

out the same view as to the "forsaking of all

that he hath " by the disciple. They do not

teach, that the form in which this forsaking is

to appear is always that of the Church in Acts

ii. and iv. There is no universal command

given to all believers, that every one must " sell

all that he hath and give it to the poor," in order

fully to follow Christ ; though even now such a

step may here and there be the personal call of

God to an individual soul. But rather do we

find the attitude impressed upon all true Christians,

which is so concisely described above : " Neither

said any of them that ought of the things that

he possessed was his own" (Acts iv. 32). That

conveys the very essence of this condition of

discipleship, and presents in a word the practical

issue of it in the life. "What hast thou that

thou didst not receive ? " ( 1 Cor. iv. 6) is the

unanswerable question that explains the source,

and origin, and real ownership of all human

possessions. The " rich in this world " are re
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minded that their riches are a gift and trust from

God for the moment, to be used in good deeds,

fair works, ready gifts and willing supply of the

needs of others (1 Tim. vi. 17, 1 8); and here

the last word, translated " willing to communi

cate," is of the same root as the word twice used

above, where the disciples had all things " common"

(Acts ii. 44; iv. 32). The same root reappears

in the substantive form in the Greek of Hebrews

xiii. 1 6 : "To do good and to communicate

forget not ; " the " communication " referred to

being the use of so-called personal property for

the common good of others. One who rightly

so uses it has truly " forsaken " it for Christ's

sake.

St. Peter presses home the same point, in

reckoning all power for doing good to others as

a gift entrusted by God, and for which the re

cipient is answerable as a "steward" or treasurer

to the Giver. In the same way St. Paul reckons

the power to give, i.e., the possession of means,

as one of the gifts imparted by God's grace, and

to be used at God's command (1 Pet. iv. 10;

Eom. xii. 8). The Word of God is consistent

throughout in teaching, that earthly means and

wealth are not a property, but a trust ; over

which a man is set not as owner, but as steward ;

and as much to be used by God's instructions and
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employed for God's service as the mightiest spiritual

powers or intellectual talents.

ticeofthe ^u* ^ *s Probity no exaggeration to say, that

condition. there is no topic upon which God's Word is more

neglected, God's command more ignored, God's

will more overlooked, God's principles more denied,

amongst those who claim the title of Christian,

than this of earthly possessions and temporal

wealth. It is beyond dispute, it is a matter of

plain figures and simple calculation, that this

condition of discipleship is not accepted, this

step in consecration is not taken, by the im

mense majority of those who " profess and call

themselves Christians." It is only too apparent

that our opening premiss is true: the terms

" Christian " and " disciple " are no longer co

incident, synonymous, interchangeable. The claim

ants of the former title are the refusers of the

latter. We may boldly assert, and do so with a

sad abundance of evidence to confirm the truth

of the assertion, that the condition of disciple-

ship is no longer apparent in the Church at

large, by which a man " forsaketh all that he

hath ; " that the mark of the early disciples is

no longer to be seen, when "neither said any of

them that ought of the things that he possessed

was his own." Eather does it appear that

Christians are often indistinguishable from the
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world, in their bold assumption of undisputed

ownership, and irresponsible rights, in what they

call " the things they possess."

Are these things so ? And if it cannot be denied, The word
" of God the

then ask again, Are these things right ? Can it

be right or well with a Christian, who practically tice-

ignores one of the Lord's conditions of discipleship ?

Let us put it to the test. If we ask in what way

our possessions are practically to be "forsaken,"

and in reality "consecrated" to God, we must

surely answer : By using them entirely under God's

directions and according to His rules and principles.

It becomes then a plain matter of obedience to the

written Word. To this, as to every other duty in

life, we should apply the question : " What is writ

ten in the law ? How readest thou ? " The Word

of God gives abundant instruction, how to keep and

use for Him whatever He entrusts us with ; and to

this Word we must go for the practical directions

in carrying out this demand to " forsake all that we

have." That Word gives the general principles,

by which we are put in the position of stewards or

treasurers towards all our possessions; and also

gives, for all who are willing to receive them, very

particular and minute directions how those prin

ciples are to be applied.

Look first at that title of "steward" (I Pet. iv.

10), which is translated "treasurer" in Eom. xvi.
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The char- 23, E.V., and see how it bears upon our subject.
acterof , .

steward or it one of us is made treasurer for some society.
treasurer. J *

what a natural thing it is for us (a) to hold the

funds entirely at the disposal of the society, (6) to

expend them only under the orders of the society,

and (c) to keep an accurate account of them for the

use of the society. How absurd it would be, and

how indignantly we should refuse the proposal, if

any one suggested the use of those funds for our

own private and personal ends. We should call it

dishonesty, robbery, disgrace. Yet it seems to

pass unchallenged by thousands of those who are

God's stewards, when they use what He has put

under their charge entirely at their own will and

without any consideration of His will. This is

the place where the wrong begins : the Christian

cannot be Christ's disciple, unless he resigns the

usurped place of owner and takes up the proper

position of treasurer, towards the possessions with

which God has entrusted him.

Details of Then under the general heading of stewardship,

ship- the obedient disciple will find ample details of in

struction concerning the use of his means in the

pages of the New Testament, added to the per

manent principles given in the Old. The barest

outline must here suffice, to show something of

what God asks in the way of practical forsaking

of our possessions ; and it may serve to show to
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honest seekers, both the lines wherein they have

failed in the past, and those upon which to com

mence at once a course of honest obedience. From

the two great chapters on the use of means, in

2 Cor. viii. and ix., we gather that the Master looks

for an employment of His disciples' possessions,

which is liberal (viii. 2), abundant (viii. 7), ready

(viii. n), willing (viii. 12), proportionate (viii. 12),

systematic (ix. 5 ; cf. i Cor. xvi. 2), bountiful

(ix. 6), deliberate (ix. 7), cheerful (ix. 7). and such

as to bring glory to God (ix. 13). Elsewhere the

special purposes for which these means are to be

employed, over and beyond the supply of personal

necessities of food and clothing (1 Tim. vi. 8), are

also defined with much exactness. They may be

summed up under the heads of :

(a) The provision for the family (2 Cor. xii 1 4) ;

(Z>) the claims of relations (I Tim. v. 8, 16); (c)

the needs of the poor, and in especial of the poor

saints in the Church (Gal. vi. I o) ; (cf) the demands

of hospitality (Rom. xii. 1 3 ; Pet. iv. 9) ; (e) the

support of the ministry (Gal. vi. 6 ; I Cor. ix. 1 1 ;

I Tim. v. 17, 1 8); and (/) the provision for mis

sionaries (Phil. iv. 16; 3 John 6, 7). By prac

tical obedience to such instructions, by our honest

search into God's Word as to the how much, what

on, and what for, of expenditure, there will be no

need for doubt and uncertainty, and no lack of

L
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practical evidence, that our discipleship has stood

the Divine test and fulfilled the Divine condition of

"forsaking all that he hath," of consecrating the

possessions to Christ.

In summary we note : (I) that the possessions

are the last stage in consecration, in Old and New

Testament alike ; (2) that the claim includes every

thing outside himself which a man possesses ; (3)

that this is to be forsaken, bidden farewell to, for

Christ ; (4) that it means a transference of owner

ship from the disciple to the Master ; (5) and the

change in character from possessor to treasurer ;

(6) that Christ was herein our example ; (7) that

apostolic precept and practice illustrated it; (8)

that the early Church fulfilled it ; and (9) that

the New Testament contains the fullest instructions

for the practical fulfilment of the demand.
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CHAPTEE XII

THE FINAL ISSUE

" If ye know these things, happy are ye if ye do them."—

JOHN xiii. 1 7.

THE various stages in the great fact of personal The test of
n t> r fulfilment.

consecration have been passed in review, considered

as equivalent to the conditions of discipleship laid

down by our Lord for His first followers. There

remains yet one question, by which the practical

outcome of such teaching is brought to a point,

and the real attitude of the whole Church of Christ

towards discipleship may fairly be ascertained and

tested. We ask what the issue ought to be, where

these conditions are honestly fulfilled ; what our

Lord meant to be the result of such discipleship;

how it showed itself to be real. If we can succeed

in defining the logical and necessary outcome of

obedient discipleship, we can at all times discern

whether the profession of Christianity is joined to

the practice of discipleship and the reality of per

sonal consecration.

Now there is one period of our Lord's life on
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earth, which more than any other serves to answer

this question and supply the needful definition.

Up to the time of His death He was training

His followers in the principles of discipleship, and

leading them on gradually " as they were able to

bear it " ; with constant hints in the records of the

training, that the disciples were slow in under

standing, and dull in apprehending the lessons, and

in putting them into practice. But after the

Eesurrection there is a change in the character of

the men, and of the instruction given by the Master.

He seems to assume that the principles have now

been at last apprehended, and their meaning illumi

nated by His own death and resurrection. He

Himself opens their understandings that they

might understand the Scriptures, and expounds in

all the Scriptures the things concerning Himself.

Thus are they prepared for the final issue of their

whole calling, the practical outcome of consecration

and discipleship, which forms in fact the one and

only command received from their risen Lord.

The com- Five different reports are left us of the words of
mand of the L

risen Lord. Christ after He rose from the dead, and the only

command left to His Church before His ascension :

a command summed up in the phrase, The Evan

gelisation of the World.

St. Matthew gives the account of this command,

as spoken by the Lord upon the mountain in Galilee,
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whither He had summoned the disciples to meet Him

(Matt, xxviii. 16-20). St. Mark's record places

the command as apparently spoken first on the

evening of the Kesurrection-day (Mark xvi. 14-18);

though perhaps his condensed narrative only conveys

the gist of the great message, without meaning to

define the time of its utterance. In St. Luke also

the first expression of the command seems connected

with the day of the Eesurrection, with an implied

continuation of the topic on the way to the Ascen

sion (Luke xxiv. 44—50). St. John gives the com

mission in a short sentence, evidently uttered on

that Easter evening (John xx. 21). St. Luke in

the Acts gives a full account of the form of the

command on the day of Ascension (Acts i. 6—9).

Thus a five-fold emphasis is given to this command, The em-

which places it quite by itself for prominence and the order.

importance, and makes it fair to assume that the Lord

meant it as a very summary and climax, a crowning

point and final commission, to which all His previous

teaching had been leading. A moment's thought

over the consequent life of the disciples abundantly

confirms this conviction. They evidently acted as

if the very end and object of their discipleship was

obedience to the command of their risen Lord. As

evidently did they impress this meaning of disciple-

ship upon their followers ; and amid much of sad

failure and decadence and error even in those early
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days, it is yet true in the main, that for the first

three centuries after Christ the whole Church acted

out the calling of Christ to His disciples, that they

should carry the Gospel to the whole world.

What then is the position of the Church to-day

towards thia command of the Lord, and how does it

stand in relation to this test of true discipleship ?

The whole witness of history has but one voice

upon the subject, and that voice proclaims an almost

universal neglect and total disregard of that com

mand up to the eighteenth century. Then the first

revival of recognition that this was the Lord's call

appeared in the Moravian Church ; and fifty years

later a similar faint revival began in England. That

has spread and grown from small beginnings to a

perceptible size; and coincidently with the new

movement of inquiry after God's principles of holi

ness and consecration, has come to assume larger

proportions in the Churches. Yet still it is but a

day of small things. The picture which the world

presents to-day of the measure in which the Church

is obeying the Master's command, forms a sad con

trast to the ardour of those early days. Let us

The case seek an illustration. Suppose that a landowner
illustrated. rr

gives an acre of land into a man's charge, with a

full supply of all the necessaries, and orders him to

bring that acre into cultivation and plant it accord

ing to instructions. The man begins however by
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fencing off half the acre and leaving it absolutely un- niustration
0 . . of mission

touched. Then he divides the remainder into halves

again, carelessly throws a few handfuls of seed upon

the one portion, and sets himself thoroughly to

work upon the last quarter acre. This he drains

and cleans, ploughs and digs over, fertilises and

plants with much care. Fruit-trees and shrubs,

flowers and vegetables, roots and bulbs are thickly

planted. The whole is tended and watered, enriched

and watched over continually. Upon the already

fully occupied ground fresh seeds and new plants

are continually being resown. Over the whole he

puts up a glass shelter ; and then prides himself

upon the exceeding attention he has given to the

work. What will the master say when he comes ?

How long would he leave such an one .in possession ?

Yet this is an almost literally exact represen

tation of the attitude of the Church of Christ

to-day. One half the population of the world is as

yet unreached by the Gospel. Of the remaining two

quarters missionary work is but faintly touching

the one which is not Christian ; whilst upon the

last quarter of professedly Christian lands almost

the whole energies of Christendom have been spent,

and are being spent to-day. In England there is

an average of at least one clergyman or minister to

every thousand of the population ; whilst in the

mission fields of the world the average of mis
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sionaries (wives and female missionaries included)

sent out by all the Protestant Churches of the

•world, do not yet1 reach a proportion of one to one

hundred thousand of population. The contrast is

awful, the neglect of the Lord's command appal

ling. What must He think now, what will He say

by-and-by, when He comes to take account with

His servants ? It cannot be right that this should

go on as it is. A remedy ought to be sought and

applied by every true-hearted servant. And it

will be found by each one, and by all, as they

turn back to the first principles of consecration,

and fulfil the old conditions of discipleship ; by

obedience to which the early Church spread the

Gospel over the known world in the first centuries

after Christ.

Placing side by side the needs of the world and

the power of the Gospel to meet them, it requires

nothing but a consecrated Church to bring the two

together. Consecrated hearts will love what the

Lord commands, and desire above all to fulfil it.

Consecrated bodies and lives will go where He

sends, and carry the message He gives throughout

the wide world. Consecrated possessions will supply

the needed funds and provide for the expense with

out difficulty. There are estimated to exist to-day

no less than forty million Protestant communicants

throughout the world : communicants, not merely
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nominal Christians who make no further profession

than the name. Deduct what proportion you will

from the forty million, as lifeless and loveless

souls ; allow that even half or three-quarters of

them cannot be looked to for active sympathy with

the Lord and His work ; yet surely a quarter must

be real in their knowledge of and love to the Lord.

Now let that quarter, i.e., ten millions of Christians,

rise up to respond to the Lord's call, consecrate

themselves to His service, become His " disciples

indeed"; and we know that there would be in

them the power, the possibility, and the possessions

sufficient to evangelise the world before this genera

tion has passed away.

It can be done. The Lord's Spirit is not

straitened. What He did with " the early rain "

at Pentecost sufficed to evangelise the known world

then. If He do the same with " the latter rain "

to prepare for His return now, the whole world

can be evangelised within a generation. He spoke

once to Israel as to the permanent presence of His

Spirit among them, even when they had ceased to

remember and profit by the blessing : " According

to the word that I covenanted with you when ye

came out of Egypt, so my Spirit remaineth among

you : fear ye not " (Hag. ii. 5). The intervening

thousand years had not impaired the power of the

covenant nor broken the abiding reality of the

••
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Benceof th Spirit's presence. So it is to-day. The promise

Holy spirit. an(j ^g gift Of Pentecost are unbroken realities,

perpetual truths, continuously present blessings,

even though their existence has been forgotten,

ignored, neglected. This is the power that can

move the Church, raise it up to consecration, recall

it to discipleship to-day.

Again the Lord spoke to Israel in immediate

connection with the active working, indwelling,

and empowering of that Holy Spirit; and gave

the one condition on which these would become

realities : " Thus saith the Lord God : I will yet

for this be enquired of by the house of Israel, to

do it for them" (Ezek. xxxvi. 37). His principles

are the same, His character never alters : " I am

^ra^r,fS the Lord. I change not." Therefore the same
the Spirit s 6

wort power and working of the Holy Spirit are to be

possessed and known to-day upon the same con

dition as of old. When the Church as a whole

asks for the promise of the Father, as it did in

those early days, it will have the same answer,

and result in the same devotion and glory to God.

But the Church is "the blessed company of all

, faithful people " ; and what the Church is bidden

to do lies as a call upon each individual heart

So is it with the subject of this book. It is a

call to all, but it is only obeyed when recognised

as a call to each one singly. There was a time
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when the Moravian Church was 120,000 marks

in debt ; and special contributions were asked

from all members. A humble shoemaker was

called upon for help, and he gave this answer :

"There are 30,000 members of our Church, and

1 20,000 marks of debt : that is 4 marks apiece.

Here we are, myself, my wife, and five children ;

that is 7. Seven times 4 are 28 ; and here

is my share, 28 marks." Next year the debt

had been diminished, but was not gone. The

collector came again and reported still a debt of

90,000 marks. The simple cobbler never stayed

to grumble at the slackness of other members, but

answered again : " That is an average of 3 marks

for each member. Thank God, wife and children

are still here : so 7 times 3 are 2 1 ; and here is my

share of 21 marks." That is the true spirit in

which to hear God's call, and do His will. May

He grant us to quiet all doubts or delays or ques

tionings about others, and faithfully to do our own

share, saying as He did of old, when questioned by

one about the future of another disciple : " What

is that to thee ? Follow thou Me " (John xxl 22).

In conclusion, let us remember : (1) that there is

a test by which the reality of discipleship is proved ;

(2) that it forms the substance of the teaching of

the Lord after He rose from the dead ; (3) that it

is contained in the one command, to evangelise the
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world ; (4) that this command was obeyed at the

beginning, and utterly neglected in the middle of

this dispensation ; (5) that a return to the obedience

of early disciples, and reality of their consecration,

will mean renewed enthusiasm for missionary work ;

and (6) that the power and the presence of the

Holy Ghost are assured, will be given, and can

effectually complete the work, through praying,

obedient, and consecrated souls.

THE END
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